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WHITEHEAD'S CONCEPTIONS OF GOD AND RELIGION. 


INTRODUCTION. 


A. STATEMENT OF PROBLEM 
The problem of this thesis is to determine and e- 
valuate Alfred North Whitehead's conceptions of God and 
Religion. 


B. DATA AND METHODS 

To ascertain and appreciate the above conceptions 
a definite body of primary source material has been used. 
The scope of primary sources includes all books and ar- 
ticles of Whitehead which are relevant to the problem. 

The secondary data embrace criticisms of Whitehead's 
philosophy and particularly his conceptions of God and 
Religion. Secondary sources also contain works by other 
writers on the same and related subjects in order to offer 
interesting and valuable contrasts with the view of White- 


heade 


The methods of treating our source material are con- 


ditioned by the arrangement of problems in the outline. 
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2 
Chapter I deals with the problem of God as understood by 


Whitehead in his interpretation of the nature of process. 


Chapter II, proceeding from the background of Chapter I, 


presents Whitehead'’s concept of God. 


Whitehead's concept of religion seems to follow 
from his idea of God. At least the method of studying 


his concept of religion after analyzing his view of God 


has been helpful to the writer. Chapter III will there- 


fore present Whitehead'’s concept of religion. 
Interpretation and criticism of the above concepts 


will be treated in Chapter IV. 


In this chapter our pur- 
pose will be to interpret the main features of the prob- 


lems of God and religion in the philosophy of Whitehead, 


and to criticize his concepts by the general methods of 
philosophical discipline. 
All previous material in the main body of the thesis 


will be summarized in Chapter V which includes a section 


on Whitehead and the new order. The content of the chap- 


ters will hardly be adequate to express the full meaning 


of Whitehead's ideas of God and religion apart from some 
consideration of his life. 


€. BIOGRAPHICAL SKETCH. 
Alfred North Whitehead, son of Canon Whitehead (Vicar 


Edmund Wilson, "A.N.Whitehead: Physicist and Prophet.” 
New Republic, 51(1927), 91-96. 
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- of St. Peter's on the Island of Thanet in Kent County, 
England) was born in 1861. 

Whitehead was educated at Trinity College, Cambridge, 
and returned there as fellow and senior lecturer in Math- 
ematics. In 1910 he went to London University as lectur- 
er in applied mathematics and mechanics. Later, he be- 
came reader in geometry at University College. From 
1914 to 1924 he was professor of applied mechanics in 
Imperial College. He is on the council of The Royal 
Society. 

In 1898 Whitehead wrote Treatise on Universal Algebra. 
With the collaboration of Bertrand Russell he published 
in 1910 a two-volume work entitled Principia Mathematica. 
Nine years later Whitehead wrote An Enquiry Concerning 


The Principles of Natural Knowledge which attracted much 
attention. This work was followed by The Concept of Na- 


ture in 1920, and The Principle of Relativity in 1922. 
Dre Whitehead delivered the Lowell Lectures at 
Harvard University in 1924. They were afterward incor- 

porated in his Science and the Modern World, 1925, and 
Religion in the Making, 1926. After his Lowell Lectures 
Whitehead was invited to teach at Harvard and since that 


time he has been an instructor there. His book, Process 


and Reality, appeared in 1929. The treatment of cos- 
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mology contained in this work sets forth an interpreta- 


tion of the nature of process which forms for Whitehead 


the primary conditions of the problem of God. 
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CHAPTER ONE 
THE PROBLEM OF GOD AND THE NATURE OF PROCESS 


A. PLUX AND PERMANENCE. 


God is for Whitehead not an exception to metaphysi- 
1 


cal principles but their chief justification. Whatever 


characters, therefore, are found inherent in the nature 


of things must be fundamental to our consideration of 


the problem of God. Flux and permanence are among the 
first vague generalizations produced by man regarding 
the structure of the world. Whitehead feels that these 


two factors long recognized in the history of human 


thought are fundamental features of the universe. Accord- 


ingly, he includes them in his list of the final opposites | 


of cosmological construction.” They represent opposite 
facts in the nature of things which any comprehensive 
theory of the universe must take account of. 


There are according to Whitehead two kinds of 


3 
fluency. One kind is concrescence which is the real in- 
ternal constitution of a particular existent. Concres- 
cence is the process within a particular existent be- 


cause of which it is an actual entity in the world of 


concrete things. It is that process by which individual 
things that exist are what they are in their own consti- 


5 


lpr 521. In this thesis footnote references without 
authors’ names pertain to works by Whitehead. Refer- 
ences to other works will give names of authors. Con- 
sult bibliography for abbreviations used. 
*pR 518. 320. 
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6 
tution as separate concrete things. The other kind of 


fluency is transition which is the process by which the 
content of any existing thing becomes organic in the con- 
stitution of other existing things. The fluency which 
characterizes the internal relations of any concrete thing 
renders it perishing or capable of entering into the make- 
up of other concrete things. The complex of relations 
formed acts as a total sphere of influence to determine 
the actual constitution of any concrete existent at any 
point in time and location. Whitehead says, "Transition 
is the macrocosmic feature of flux, and that concrescence 
is the microcosmic EA, Transition as the macrocos- 
mic feature of flux is universal and pertains to the total 
series of passages between particular existents. Concres- 
cence as the microcosmic feature of flux pertains to the 
process within particular existents qua particular existents. 
The flux of transition or concrescence is not to be 
understood as indiscriminate change. Flux is intelligible 
because the terms of change are constant. This fact con- 
stitutes flux a process and is the condition of permanen- 
cy in the universe. The terms of permanency are called 
by Whitehead eternal objects. In his own words "Eternal 
objects are elements in nature that do not pass."* They 
are Platonic forms which determine how the concrete ex- 


istents or substances of the world shall be organized. 


1pR 326. 
2coNn, 143. 
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In Whitehead's philosophy of organism it is not substance 
that is permanent but form. The forms or eternal objects 
are basic in conditioning the character of particular 
things. Eternal objects account for the order of events 
in nature. They are the ground of determinate sequence 
in nature. 

The recognition of flux and permanence as funda- 
mental in the behavior of the universe leads Whitehead 
to posit them as necessary factors in interpreting the 
meaning of God. God is the permanent condition of the 
total process of the world. He is the basis of all 
events ensuing at any time. The permanence of forms or 
objects and the fluency of concrete things are expressed 
as final opposites in Cosmology and as eternal contrasts 
in the nature of Goa. Whitehead's concept. of Nature 
will reveal more relationships of process to the problem 
of God. As a matter of determining further conditions 
of the problem of God in Whitehead's philosophy, let us 
inquire of his concept of Nature beyond the bare facts 


of flux and permanence. 


B. THE REALM OF NATURE. 
"Nature," Whitehead says, "is that which we observe 


through the sensés."= It is the World of sense experience. 


,518, 528. 
2con, 3. 
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Nature is that which affords the permanent possibility 
of sensation. Nature is the realm of physical objects. 
Nature is the order of particular existents so system- 
atized by the inter-relations of parts that it forms an 
organism. These inter-relations are formed by the 
processes of concretion and transition. It is the prin- 
ciple of concretion that regulates the order of internal 
relations within particular entities. By this principle 
each particular existent is made an integral part of all 
other actual entities in the universe. It is the prin- 
ciple of transition that regulates the order of external 
or contingent relations between particular existents. 
Eternal objects establish a cosmic order out of discrete 
particulars. Eternal objects are the ideal forms which 
make mere change in nature a process of determinate re- 
lations between events. Eternal objects form the ulti- 
mate ground of organism for each actual entity and for 
the total mass of actual entities in nature. Hence, the 
realm of nature is permanent as well as fluent. 

Basic also in our understanding of nature is the 
meaning of substance. Whitehead conceives substance to 
be @ substratum of the given in sense deliverance. It 
is that which we subsume as the objective basis of sense 


experience. Substance is the basis in fact of the 
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Material World. The properties of substance are expressed 
as the properties of physical objects. 

All objects are composed of minute structures which 
Whitehead calls entities. The term entity is used to 
refer to a basic texture of nature. The activities of 
entities are events. An event according to Whitehead is 
the specific character of an entity discerned through a 
period of time. Thus, an event is the process of an 
entity whose behavior is relative to a specific location 
and period of time. Events are the ultimate facts in 
the realm of nature which express the active relations 
between particular entities. Events are occurences as 
discerned in time, or space and time. 

Space and time for Whitehead are abstractions from 
the more concrete events. They are the categorical basis 
of appreciating the events of nature. Space and time 
are objective by reference to the specific nature of con- 
crete events. They are not facts apart from nature a The 
total range of nature is made up of contingent processes. 
This contingency of process makes possible the existence 
of various time systems. Hence, what is simultaneous in 
one time system may not be simultaneous in another. A 
complete time system is formed by one family of durations. 


The principles of concretion and transition by which the 


CON, 168. 
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notion of integral relations is expanded allow for an 
overlapping of durations. Thus, in some way each event 
participates in every other event. The mutual partici- 
pation of events is the ground of continuity in Nature. 
The mutually conditioned events of nature are self- 


contained according to Whitehead's theory of nature. 


Whitehead says, "Nature is disclosed in a complex of enti- 
ties whose mutual relations are expressible in thought 
without reference to mina."2 Upon this statement we may 
interpret nature as the realm of physical objects and 
relations independent of being expressed in thought re- 


lations. The physical properties of nature are expressed 


in terms of physical objects. Whitehead's theory of nature 


as the range of objects independent of thought relations 
seems to be complicated by his protest against bifurcation 
in Nature. Whitehead says that there is no bifurcation in 
Nature, and that nature is the simple deliverance of sense 
awareness.2 He maintains, however, that no material is 
provided for the interpretation of sense data by the senses 
themselves.e We interpret them. It is difficult, if not 
impossible, to understand Whitehead's point in declaring 
against bifurcation in Nature when he says that sense 
awareness is a relation of mind to matter.® 


sense awareness of Nature becomes intelligible only 


| CON, 4, 5. 
| “con, 148. 
| com, 67. 
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through perceptione The essence of perception is selec- 
tion and interpretation. In his article on "Objects and 
Subjects" Whitehead holds that perceptions are experien- 
tial functions which arise from the stimulation of the 
various bodily sense hdakale Sense deliverance is thus 
more than stimulation of the bodily sense organs. The 
experiental functions which arise are concerned with an 
otherness transcending the bare facts of sensation. Per- 
ception is consciousness analyzed in respect to the ob- 
jects of sense. The meaning which Whitehead gives per- 
ception suggests that it transcends the physical objects 
of sense. However, his view that interpretation involves 
no disjunction of nature and mind makes interpretation 
or perception in some way an element of the natural pro- 
cesse In any case nature would seem to be substantial in 
its mechanism without reference to an interpreting mind. 
The present extent of our exposition of Whitehead's theory 
of nature, reveals several relations of interest to the 
problem of God. 

The observation that the objects of nature are ex- 
pressible in thought relations implies a rational struct- 
ure in nature. The ground of this rationality in nature 
is hardly accounted for apart from the notion of a ration- 


al principle in God. Subsequent discussion will show that 


1 
"Objects and Subjects”, Phil. Rev. 41(1932), 133. 
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12 
Whitehead bases this principle of rationality in the pri- 
mordial nature of Goa.” The cosmic ground of entities as 
the ultimate texture of nature and the forms which they 
have taken in the course of evolution are problems perti- 
nent to the principles of creation and novelty in God. 
The relativity of space and time to events makes process 
a fundamental feature in the problem of the being and 
Nature of God. Whitehead's statement that interpretation 
involves no disjunction of nature and mind, would seem- 
ingly reduce our interpretation of God to entities which 
are material and mental or perhaps neutral. However, 
his theory of the relation of mind and matter makes 
possible a broad foundation for the spiritual interpre- 
tation of God. These various features of the problem 


of God suggest a universe of many dimensions. 


Ce. A UNIVERSE OF MANY DIMENSIONS. 


The advance of science has revealed many new measur- 


able features of our universe. Each phase which is sub- 


ject to determinate relations may be thought of as a di- 
mensional character. The natural order presupposes a 

scheme of extension. Extension is used to refer to the 
spatial and temporal character of natural objects. This 


is probably what Whitehead means when he says that the 


; =) 
See page 38 of this thesis for a discussion of God's 
primordial nature. 
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extensiveness of space forms the spatialization of exten- 
sion, and that the extensiveness of time forms the ten- 
poralization of extension. The notion of extension as ap- 
plied here to space and time does not seem in agreement 
with a previous statement of Whitehead, that space and time 
are abstractions from the more concrete events.“ Accord- 
ing to this view space and time are extensive only in the 
process of perceiving events. They are hardly the charac- 
ters in fact of concrete events or entities. Space and 
time are merely presuppositions of the scheme of extension. 
Whitehead’s use of extension expands the concept beyond the 
commonly accepted dimensions of physical objects. ‘the 
theory of relativity involves the recognition of time and 
motion as factors necessary to measure the relations of 
extended objects. Hence, time and motion or process may 
be considered dimensions. Including the factors already 
mentioned, the theory of organism advanced by Whitehead 
involves the recognition of concretion and continuity as 
necessary to measure the relations of extended objects. 

The existence of actual entities gives the universe its 
character as an infinite measure of concrete particulars. 


Continuity, which Whitehead also calls a property of ex- 


tenaion® gives the universe its character as a total re- 


latednesse Whitehead'’s treatment of cosmology suggests 
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14 
that the universe has as many dimensions as there are 
categories valid to express its realitiess The variety 
and extent of the dimensions applicable to the universe 
expands our theory of the world order into an extensive 


continuum. 


1. THE EXTENSIVE CONTINUUM 

The extensive continuum is Whitehead's theory of the 
universe conceived as a comprehensive process bound to- 
gether by a novel relatedness. Extension of process is 
the cosmic ground of events in space and time. Process 
is based upon a system of universal relations which are 
the condition of novelty and continuity in nature. Mere 
extension of objects, however varied might be the dimen- 
Sions, would not make a universe without the character of 
continuity. Continuity is the condition of organism in 


naturee The processes of flux make possible the novel re- 


lations in the universe. The Extensive Continuum in its 


macrocosmic aspects is considered by Whitehead an extended 
process of galactic systems spreading through millions of 
light years. In its microcosmic aspects Whitehead thinks 
of the extensive continuum as a process of electrons which 
Symbolize points of energy. The relations of the macro- 


cosmic process are called transion by Whitehead; and the 


| 
: 1500 page 17 for a discussion of Whitehead's Categories 
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relations of the microcosmic process he calls concretion. 
Transition and concretion form the active basis of an 
order continuous with the extension of space-time events. 
The subsistence of eternal objects in the manifold of 
space and time gives permanence to the organism of the 
Extensive Continuum. Organism constitutes the central 
factor in the cosmological system or process of Whitehead. 
It is this extensive space-time process which is consti- 


tutive of the cosmos. 


2e THE COSMOS AND COSMOLOGIES. 

According to Whitehead the history of philosophy 
discloses two cosmologies which at different periods have 
dominated European thought; namely, Plato's Timaeus and 
the cosmology of the seventeenth century whose chief au- 
thors were Galileo, Descartes, Newton, and Locke In the 
Timaeus the world of concrete objects is the structure of 
the natural order. Within this order of facts in nature 
there is the determining order of forms © These forms rep- 
resent the prototypes or ideal structures which condition 
the passing of phenomena. The cosmology of the Timaeus 
expresses @ two-world view containing the world of con- 
crete things and the world of eternal forms more or less 
elusive. 

Modern Science early became critical of Platonic 


lor, IX 


=Dorothy M. Emmet, WPO, 104. 
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cosmology. The Copernican theory of the solar system 
was a revolutionary ra dackodie from the older Ptolemaic as- 
tronomy. The work of Copernicans was greatly expanded by 
the advanced astronomical studies of Galileo made possible 
through the invention of the telescope. The conception of 
the universe as a solar-centric process became increasing- 
ly dominant among scientists. Descartes did much to ad- 
vance faith in the mathematical interpretation of natural 
processes. Sir Isaac Newton reduced regular molecular 
motion to mathematical formula. The phenomena of nature 
were interpreted in such mathematically precise terms that 
mechanism came to be @ common symbol for the naturel world. 
The mechanism of the Seventeenth century philosophy ex- 
pressed a one-world view of natural forces and concrete 
things which made Platonic forms unnecessary. The cosmos 
was conceived as a self-sufficient process of physical ob- 
jects controlled by material forces in space and time. In 
his cosmology Whitehead seems to be striving for a syn- 
thesis of the Platonic and seventeenth century systems. 

The Platonic forms function in his theory as eternal 
objects or elements in nature that do not passet The rigid 
mechanism of Galileo, Descartes, and Newton is thought of 
as an organism of creative process sustained by the in- 
gression of eternal objects. Eternal objects are ingressed 
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in nature in the sense that they become the factors that 
determine the character of each event in the process. 


Eternal objects as far as they may be specific are accord- 


ing to Whitehead always relevant to particular events. 
The World View of Whitehead combines eternal objects and 
natural events, the permanent and the fluent of nature, 
into the unity of an organic extensive continuum. 

The cosmos as an extensive continuum provokes for 
Whitehead a critical point in the problem of God. The 
extensive process of space and time demands a concept of 
God correspondingly expansive. Whitehead seeks to make 
an adjustment in theory by positing the cosmic process 
in the nature and providential power of God. God is the 


actual basis of the extensive continuum, and yet he is more 


than the actuality of the worlds 


The actuality of the world, as already observed, is 
controlled by cosmic principles and processes.” The prin- 
ciples of the universe are the elemental factors that de- 
termine the various categories which may express the total 


of reality. 


D. PRINCIPLES AND PROCESSES. 
le THE VALID CATEGORIES. 


Categories as used by Whitehead are the generic 


low, 253 


“see thesis pages 5, 7, 12. 
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notions which are inevitably pre-supposed in reflective 
experience+ They are the general and fundamental concepts 
which form the necessary basis of appreciating the facts 
of experience. Categories are for Whitehead the forms in 
the facts and express the character of the world given in 
reflective experience.“ His categoreal scheme proposes to 
be explanatory of the system of abstractions involved in 
the forms of facts. Our discussion of categories will be 
in part a summary of concepts previously considered. In 
general the categories state the fundamental notions in 
the philosophy of organism. As such they will serve as 
@ compact frame of reference for the problem of God in 
Whitehead's philosophy and the evident basis of his idea 
of Gode In using the expression ‘valid categories’ we 
shall not attempt to be critical of Whitehead's scheme, 
but simply to present his view? The categories he gen- 
erally divides as follows; The categories of the ultimate, 
categories of existence, categories of explanation, and 
categoreal obligations. * 

The category of the ultimate: creativity, many, and 
one are the notions which complete this category. (1) 
"One' as a categoreal notion stands for the individuality 
or singularity of an entity. (2) The term 'many' refers 
to the disjunctive diversity of entities. Entities as 


PR, 27. PR, 30. PR, 30-42. 


4pR. 30. The following material on the categories is a con 
densation of the fundamental material in PR, 30-35. Cate- 
gories not relevant to our main problem will be omitted. 
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diverse and separate actual occasions form the basis of 
'many’ as a concept expressing what is fundamental in 
nature. (3) Creativity is the ultimate principle by 
which the disjunctive 'many’ become ‘one’ actual occasion. 
Creativity is thus the principle of concreteness by which 
the many entities share in the making of a new occasion. 

The categories of Existence: There are eight cate- 
gories in this division and five will be given here. 

(1) Actual entities are the final realities or real things. 
They refer to an ultimate texture of nature. (2) Pre- 
hensions are expressions of the concrete facts arising in 
the relations of entities. (3) Nexus are the concrete 
facts of relatedness expressed objectively. Relevant to 
the process of actual entities relatedness may be outward 
(objective) or inward (subjective). (4) Subjective forms 
are concrete facts of relatedness expressed subjectively 
or privately. (5) Eternal objects are pure potentials 
which may determine particular facts or forms of concrete- 
ness. 

The categories of Explanation: Twenty-seven catego- 
ries compose this class. A limited number will be treated 
in this connection. (1) The actual world is a process. 
This process consists in the creative relations of actual 


entities which give rise to new actual occasions. The 
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world process is thus a process of becoming. (2) In the 


becoming of an actual entity, the unity which is potential 


in many entities becomes concrete in one actual entity. 


This means that the internal and external relations of 


actual entities possess a potentiality for realizing a new 


Hence, one might say that 


unity in some actual occasion. 


an actual entity is the real concrescence of many potential 


occasions. (3) Each entity in the universe of a given 


conerescence can be implicated in that concrescence in 


several ways, but it is in fact implicated in only one mode. 


This determination of actual things is the meaning of 


potentiality. (4) An eternal object can be described only 


in terms of its potentiality as a determinant in the be- 


Accordingly, eternal 


coming process of actual entities. 


objects are not analyzable apart from the actual entities 


in which they are ingressed. analysis of eternal objects 


only discloses other eternal objects. (5) The particular 


existence of an actual entity is constituted in its process 


of becoming. In other words, the principle of process is 


the method of becoming for actual occasions. (6) An actual 


entity is composed of elements which are called prehensions. 


The prehensions originate in the process of becoming. The 


method of determining the elements entrant in the composi- 


tion of an actual entity is called division. (7) Every 
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21 
prehension has three factors: (a) The actual entity of 
which the prehension forms an element is a factor in the 
sense that it is a part of a more inclusive process. The 
actual entity is called the subject of its prehensions. 
(b) The content of prehensions is called the datum. (c) 
The way in which an actual entity includes its several 
elements is known as its subjective form. (8) There are 
two kinds of prehensions which are called positive and 
negative according to the inclusion or exclusion of various 
possible items which may enter into its internal consti- 
tution. Positive prehensions are termed feelings. (9) 
The subjective forms (which indicate the methods by which 
an actual entity includes its constituent elements) may 
denote not only physical but psychological processes, such 
as, emotions, valuations, purposes, and consciousness. 
This would seem plausible upon Whitehead's view that the 
realm of nature is self-contained, and that interpretation 
involves no disjunction of nature and iinet Nature is 
disclosed in a complex of entities whose mutual relations 
are expressible in thought without reference to mina’ (10) 
The process of becoming in any particular instance of an 
actual entity conforms to certain conditions. The con- 
ditions which are necessary to its becoming when expressed 


compositely are termed the ontological principle. (11)” 
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There are two fundamental types of entities; namely, 
actual entities and eternal objects. All other types 
simply express how all secondary forms of the fundamental 
types are in community with each other. (12) An entity 
is actual when it functions in the determination of its 
own character. The process of becoming actual is the 
process of an entity in combining self-identity with self- 
diversity. Actuality, then is proportionate to and varies 
with the degree of self-determination possessed by any 
entity. (13) The process of self-functioning is the real 
internal make-up of an actual entity. (14) Objectification 
means the process by which one actual entity functions in 
the self-creation of another actual entity. The nature of 
the flux in which actual entities arise is such that the 
elements of ene actual entity are not thoroughly separable 
from the elements in the constitution of another actual 
entity. One actual occasion may therefore be operative in 
the becoming of another. The process by which some actual 
entities influence the character of other actual entities 
is called ingression. Accordingly, ingression pertains 

to the relationship of eternal objects to actual entities. 


Eternal objects are the elemental factors which form the 


basis of order in the scheme of nature. They are inseparable 


from the mass of actual entities and may be ingressed in 
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23 
them with varying degrees of complexity. (15) The final 
phase of conerescence for any actual entity is called its 
satisfactione (16) In the process of concrescence there 
appears a succession of new prehensions which continues 
to the point of final satisfaction. Concrescence is there- 
fore a genetic process which ends in the satisfaction of 
concrete existence. 

The Categoreal Obligations: There are nine cate- 
goreal obligations and only three will be considered here. 
(1) There can be no functioning of diverse elements in 
the unity of the final phase of an actual entity. At this 
point of satisfaction an actual entity becomes sufficient- 
ly determinant in its own being to be considered objective- 
diverse from other entities. This stage of the process of 
actual entities Whitehead calls the category of objective 
diversity. (2) The category of conceptual valuation states 
that psychological prehensions may be derived from physical 
prehensions. This means that psychological centers of con- 
ereteness (such as the sense of logical relations, feelings, 
volitions, and evaluations) may be derived from physical 
centers of concreteness. ‘The contents of psychological pre- 
hensions or cehters of concreteness are the eternal objects 
which determine the forms of the actual entities related 


to those psychological processes. The foregoing statement 
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24 
about psychological prehensions is probably deduced by 
Whitehead from his theory of the conjunction of mental and 
physical entities, and from his belief that eternal objects 
are always in conjunction with concrete objects of actual 
occasions. (3) There is the category of freedom and deter- 
mination which may be stated as follows: Each concrescence 
is free in being conditioned by relationships which make 
it contingent to the universe of other concrescences. The 
determination of a concrescence is conditioned primarily 
by the elements which are the basis of its own existence. 
Hence, any concrete thing is relatively free in its ex- 
ternal connections and relatively determined in its in- 
ternal connections. 

The several categories are central in the philosophy 
of organism. They form the structure of Whitehead's meta- 
physical system. In the following discussion on the 
philosophy of organism we shall bring to focus those cate- 
goreal ideas in his scheme which offer greater clarity 


to our understanding Whitehead's concept of God. 


2 THE PHILOSOPHY OF ORGANISM. 
It has been said already, that the philosophy of 
organism is built around the scheme of categories. After 


a statement of his categoreal scheme Whitehead says, "The 
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25 
whole of the subsequent discussion in the subsequent parts 
either leads up to these categories (of the four types) 
or is explanatory of them, or is considering our experience 
of the world in the light of these categories. nt 

What is ultimate in the philosophy of organism must 
also be ultimate for the problem of God based upon that 
philosophy. Creativity, the many, and the one are vital 
to the problem for they compose the category of the ulti- 
mate. Whitehead seeks to work the principle of creativity 
into an interpretation of God which will account for 
novelty in the world and the way by which the disjunctive 
many become one. 

The many and the one in the philosophy of organism 
are not pure abstractions but are terms descriptive of 
concrete things. Accordingly, the problem of God is 
fundamentally involved in the concrete problems of exis- 
tence. The realities of existence are called actual entities. 
The entities may be called cells. "The philosophy of 
organism is a cell theory of actuality" © Cells are struc- 
ture complexes which by definition are not further analyz- 
able into parts with equal completeness. The supporting 
ground of these actualities are eternal objects. It is the 
activity of these eternal objects which constitutes the 


processes of the actual world. In the life process there 
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PR, 42. 
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26 
is flux and there is permanence. In Whitehead's philoso- 
phy it is impossible to interpret the problem of God 
adequately apart from the many features of process which 
are technically enumerated in his scheme of categories. 
Process is an ingression in the very nature of being and 
becoming. The determination of being is the essence of 
potentiality. the objective of this thesis is bound up 
with a consideration of that Cosmic Potentiality which is 
the basis of all actual things and concrete existence. In- 
sight into the metaphysical ground of this potentiality 


provokes the recognition of cosmic problems. 


E.- THE RECOGNITION OF COSMIC PROBLEMS. 

The statement of the categories by Whitehead is 
hardly more than the statement of problems fundamental 
to the nature of experience and reality. It may be that 
some of the categories are not necessary features of ex- 
perience; nevertheless, it is clear that there are cate- 
gories in his scheme which raise fundamental questions 
about the nature of reality. Some of these questions 
which are relevant to his idea of God are as follows: 
What is the nature of the creative force of life in the 
cosmos? What is the meaning of existence as a universal 


process of prehension and concretion? How relate the 
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27 
many and the one in a concept of God? What is the bear- 


ing of the principle of continuity on the idea of God? 


What attributes of God are tenable when flux and permanence, 
creativity and novelty, the many and the one, progress and 
retardation are taken as permanent factors of consideration? 
Recognition of the problems provoked by these questions 
and the attempt to construct a consistent world view form 


the primary basis of Whitehead's concept of God. 
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CHAPTER TWO. 
WHITEHEAD'S CONCEPT OF GOD. 


A. THE BEING AND NATURE OF GOD. 

The being of God is not questioned in the philosophy 
or organism. God's existence is not doubted. It is 
chiefly the purpose of Whitehead to define his concept 
of Gods Hence, the nature of God's being rather than his 
existence is of first importance. The nature of life in 
its cosmic expressions is fundamental to our consideration 


of God's nature. 


1. LIFE AND COSMIC EPOCHS. 

Life is the principle of activity in the universe. 
It is the basis of cosmic process, and the ground of our 
world ordere There is advance in the life process. An 
extensive period of change, Whitehead calls a cosmic 
epochs "The philosophy of organism repeats the Timaeus 
of Plato in tracing the origin of our present cosmic 
epoch back to an aboriginal disorder, chaotic according 
to our ideals.” Our epoch, whatever its composition and 
characteristics, is a result of the long eventful course 


of cosmic life. This process from primitive chaos to 
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29 
increasing order is the evolutionary doctrine of the 
philosophy of organism. God is interpreted by Whitehead 
as the primary source of universal activity, the ulti- 


mate of all movement toward order. There is in our 


present epoch merely the flush of the dawn of orders Our 


world according to the philosophy of organism, is set in 
a society of events. These events are the basal elements 
in the world of actuality. God is the condition of all 
actuality, yet he is hardly to be identified with the 
complete range of existence. To equate God with all 
Whitehead feels would be at a cost of critically ignoring 
the moral distinctions which are significant for the 
cosmic order” The natural order in which we live is not 
only a flux of cosmic events, but it is a continuity of 
events. 

Whitehead thinks that such a condition may be pe- 
culiar to our epoch arising from the society of crea- 
tures that compose ser" This continuity does not exclude 
atomism. Our universe is so ordered that there is not 
only extensive continuity of all things but each atom 
is a system of all things. God is the total frame of 
reference by which any part of the universe is indica- 
tive of the whole range of events. He is the basis of 


the wholeness of process by which every event or actual 


edt to ettixtdod cranks ators 
buortet idl yd beteraxeted BE S 
-itin oft ,ytivitos oie 


“so at el ated? tebe ‘rcenot tenovon | te te ger 


a0 + Bids to nib eit’ to dene ent wletom Hooge th ' ‘ ova 
nt tes ef ,meinspxo te wtaosortay ai? of gatbroo0s: Fei 


ioe Pes 


etnemelo Isesd’eit sts atiéve “oaad 


{fp to‘ nolttedeo’ ‘Sat: et Bob Wihiestoe to ‘sito ‘ 


eds Adie pelt: debt eds oy Bee is ose atindatn 


fie ttiw fod stespe of . sditetatxe to ogee edema ( 


tee 


guttonst yiiscsitixe Yo taco 8 ts ‘ae Bivow efest bse atic | 
eft tot tusottingte ete dotdm sete ie Letom edt 
ton al evil sw asthw nf 16bs0 ‘esiied on? ‘cobt0 otauoo 


to yttentines 8 ut ti tad ,ataere otmneoo to xe a gino 


_ sstneve 
eq ed Yee nosti bios @ dons ttt want saprtesisw ie 
-seto to tetoor edt mot yor etza ihe ano of t6hbne 


sbhbufoxe ton agob ¥tt tanivnoo ef Bei pela 


Mots foes sud epabitt iis t6 tiunktaea: evienetxe ‘cine | 
to emaett, Latos edd ef Bob seen ffs Yo motaye r of 


~sotbut at eexeving ait! to txeq we, doire ca sonets 2 


to Biéed ‘sit eb. ok sataeys to entiet atone ott to ‘ents 
isutoge to tree ~reve doldw es waeoote ‘to soto foae wd 


setfore te ‘utetoot ay 


100 tent gorst | 
toi et exedd stadt Betebto oB ef ontovine ‘250 snatmotas 


30 

entity in the world has some relevance to all other 
events. In other words, God is the basis of continuity 
in the evolutionary march of events.+ 

From the higher phases of concrescence there has 
arisen consciousness as a subjective form of actual events. 
Whitehead says thet the consciousness individual in us is 
universal in Goa 2 How this may be is not made clear in 
the philosophy of organism. Making God such a cosmic 
consciousness does not seem to be in accord with the moral 
considerations which actuated Whitehead's refusal to equate 
God with all things. Perhaps all Whitehead means to say 
is that God is the ultimate ground of all cosmic advance 
in the levels of existence. God is the immanent basis of 
movement from one cosmic epoch to another. He is the 
principle of life that elicits the vast changes which 


create successive cosmic epochs. 


2 CREATION AND NOVELTY. 
Creativity we observed in our treatment of the cate- 
goreal scheme was in the category of the witinstes It 
is the ultimate principle by which the disjunctive many 
become one actual occasion. Creativity is that principle 
in the structure of things by which there is fundamental 


change. In the process of changing forms each actual en- 


See discussion on God's nature. Pages 38,40. 
2RIM, 158. 
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tity bears a specific relevance to the totality of actual 
entities. By virtue of these mutual relations of enti- 
ties sustained by the creative urge, there is a continuous 
union of many things into one thinge Each separate thing 
in turn becomes a factor in some new occasion. Creativity 
is the process by which many entities share in one occa- 
sione The actual world exists in a process of creative 
relstions between actual entities which give rise to new 
occasionse The world is therefore a process of becoming. 
Creativity is fundamental to the origination of all that 
is or has been. 

Whitehead says that God is the primordial nontem- 
poral accident of the ultimate creativity Process is 
ultimate. God is derivative. God is a factual derivation 
from an ultimate creativity. God is the timeless ex- 
pression of a creativity which is at the base of things 
actual and potential. Creativity is without a character 
of its own” It is the most general predication we can 
make of reality. Creativity assumes a conceptual char- 
acter in God and a@ physical character in the natural world. 
God is the primary conceptual and valuational consequent 
of the creative process acting upon and within the more 
concrete scheme of things. 


God is one of many other actual entities which have 


‘PR, nh 
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arisen in the creative process. He differs from other 
actual entities in that his being is comprehensive of 
- the process by which all entities arise. Behind him there 


is no paste "In the case of the primordial actual entity 


- 
which is God, there is no past." God's being prehends 


all actualities of the evolving universe. God is the con- 
crete universal. He is that most fundamental actuality 
which comprehends all of the varying forms of actual 
things. As already cited, however, God is not to be 
identified with the total of actuality or reality. As 
the conceptual ground of the actual world God stands in 
contrast to the physical order. 

God and the world are in the process of creativity. 
"God and the world are the contrasted opposites in terms 
of which creativity achieves its supreme task of trans- 
forming the disjoined multiplicity, with its diversities 
in opposition, into crescent unity, with its diversities 
in contrast!” There are two poles in the total scheme of 
things, namely, the conceptual and the physical. The 
creative urge at the foundation of the cosmos operates 
through the mutual influence sustained between God and the 
worlde God represents the conceptual pole of creativity 
while the actual world represents the physical pole of 
creativity. For God the conceptual is prior to the physi- 


®pR 528. 
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cal, for the world the physical pole is prior to the 
conceptual pole. God, although an outcome of creativity, 
is nevertheless the conceptual ground of creativity, and 
the expression of an eternal advance toward novelty. As 
the foundation of order God is the goal toward novelty. 
God is the universal which conditions the order of the 
physical world. It is through God that the creative prin- 
ciple of things moves toward novelty. God is the goal of 
the eternal becoming of things. The world is the physical 
ground by which creativity moves toward the achievement 

of new forms and values. God and the world are mutually 
conditioned in creativity. Therefore, Whitehead says 

that God and the world are mutually avenkivas God 

creates the world in the sense that he represents the ab- 
solute range of conceptuality and potentiality in virtue 
of which the creative principle becomes incarnate in the 
variety of forms which together make up the total structure 
of the world. The world creates God in the sense that its 
flux of forms is the constant condition of changes in God's 
being in reaction to which there is novel advance. The 
mutual creativity of God and the world is based upon two 
primary aspects of process which are prehension and con- 


cretion. 


1 
PR, 528. 
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3. PREHENSION AND CONCRETION 
In our discussion of the categoreal scheme we found 
prehensions to be elemental factors in the constitution 


of actual entities or eternal objects. MThus prehensions 


are of two kinds. Those that involve actual entities are 


called physical prehensions; and those that involve 
eternal objects are called conceptual prehensions. Crea- 
tivity is at the base of conceptual and physical prehen- 
sions. God is the great conceptual prehender through 


whom the creative urge works out an extensive order of 


physical prehensions. God's being is inclusive of etern- 
al objects which form the characters of process and the 
condition of permanence. 


The characters of process are more particularly ex- 


pressed in a group of prehensions which is called con- 


crescencee A concrescence is the organization of any 


number of prehensions in some new fact or form. Con- 


crescence is the fluency which is inherent in the con- 


stitution of a particular existent. That is, concres- 


cence is the principle whereby the flux of prehensions 


is actualized in the existence of particular things. It 


is the process by which the many become one. God is the 


principle of concretion in the sense that heis the order 


of conceptual forms through which ultimate creativity 
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realizes a system of actuality. As the conceptual ground 


of concrete reality God is not himself concrete” Yet God 

is concrete in the sense that he is one actual entity 

among other actual entities. God is the universal which 
prehends the concrete forms of actuality. Whitehead here 
seems to be committing himself to an extreme contrast, if 
not an actual contradiction,in his idea of God. God is 
said to be actual and non-actual. We might say that by 

the principle of prehension God is primarily conceptual, 
and that by the principle of concretion God is that wealth 
of conceptual being which has become actual in the order- 
ly forms of the real world. Thus prehension and concretion 
are correlative principles of process. They are the 
principles by which many discrete entities become one 

novel actuality. In short they are terms that express the 
means by which there is organism in the plurality of things. 


4. THE MANY AND THE ONE. 

The many and the one are classified by Whitehead under 
the category of the ultimate.* The many, the one, and 
creativity are ultimate notions involved in the meaning of 
a thing, being, or actual entity. They are the fundamental 
characters in all being or reality. All things are com- 
prehended in these ultimate facts. The one stands for the 


singularity of an entity or a cell of actuality. The many 


PR, 523. oun, 253. 
PR, 135, 524 4pR, 31. 
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stand for the plurality of actual occasions in the consti- 


tution of any entity. Each cell of actuality is a complex 


of many events. "The philosophy of organism is a cell 


theory of actuality. Each ultimate unit is a cell-com- 


1 
plex----" Each unit is a complex of many particulars. 


There is organism in diversity. There is atomism in 


relativity. The many presuppose the one and the one pre- 


supposes the many. 
Creativity is the principle by which the many which 


is the universe disjunctively become the one actual oc- 


casion which is the universe conjunctively.~ The uni- 


verse is conjunctively the unity of these particular things 


into systems called concrescences.e. Concrescence is the 
process of integration by which the oneness of the uni- 
verse and the oneness of each element in the universe re- 


peat themselves in the creative advance from creature to 


creature, each creature including in itself the whole his- 


tory of things and their mutual diversities.” The unity of 


the one binds the whole universe into its being. The 


mutual diversities of the world are the universe taken dis- 


junctively. This cosmic diversity is the ground of cosmic 


unity, and likewise cosmic unity is the condition of di- 


versity. 


The one prehends the many, and so is the essence 


of many actual occasions. The many and the one are final 


37 
opposites in the philosophy of organism. "In our cos- 
mological construction we are, therefore, left with the 


final opposites--disjunction and conjunction--that is to 


say, the many in the one--"> 


In the above connection Whitehead also says that God 
and the world are final opposites. At another place 
Whitehead states that it is just as true to say that God 
is one and the world many, as to say that God is many and 
the world oxies” Thus it seems clear that God may be one 
as well as many. God is the many in that his being is 
actual in the multiplicity of components in process of 
creating novel unities. God is one in that his being 
is actual in the unity of any actual entity.” God is one 
in that his being prehends all of the actualities of the 
universe. He is the concrete universal which comprehends 
the plurality in nature. God is many in the sense that his 
being is conditioned in the disjunctive many of the uni- 
verse. There is unity in God's nature in the sense that 
his being is the conceptual ground of the oneness which 
makes all nature continuous. God is just as much a multi- 
plicity as a unity, and just as much one immediate fact 
as he is an unresting advance of many facts toward a new 


4 


creation.* The many and the one are consequently ultimate 


facts in the nature and activity of God. God is the 


lpr, 518. 2pR, 528. 
R, 531, 135. 4p, 529. 
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principle of continuity which is immanent in the process 
of diversity and unity. Continuity is the permanence of 
relationships inhering in the flux of the many and the one, 
the ground of novel advance and recurring uniformities. 
God is continuously the one and the many, the basis of 
order in diversity. The many and the one are suggestive 


of the manifold character of God. 


5. THE MANIFOLD CHARACTER OF GOD. 

(a) The Character of God's primordial Nature: The 
character of God's primordial nature is the character as- 
sumed by creativity at the conceptual base of things. 
This means that there is a rationality at the heart of 
things. There is a conceptual principle which determines 
the specific characters of creativity in the world of 
actual things. Creativity as creativity is without 


character. It becomes characteristic in the primordial 


nature of Goa. The primordial nature of God is the ac- 


quirement by creativity of a primordial character. God 

is derivative in regard to creativity, yet his conceptual 
nature is the basis of all actuality. God is the conceptual 
essence of creativity. God in his primordial nature is the 
world as reason, and as such, he is the beginning of cos- 
mic ordere Through God's primordial nature there is an 


order in the relevance of eternal objects to the process 
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of creation. Eternal objects subsist as rational forms in 
the primordial nature and continuous character of God. When 


the eternal objects are related to disjunctive actual en- 


tities, there arise definite systems of order which con- 


stitute the universe. The foundation of the natural order 
is the conceptual manifestation of creativity. "Viewed as 
primordial, God is the unlimited conceptual realization of 
the absolute wealth of potentiality.” This means that God's 
primordial nature is the realm of ends by which the wealth 
of creativity expresses itself in the conceptual realization 
of a cosmos. Creativity is infinite in abstract possibility. 
It is the primordial being of God that is the basis of de- 
termined actuality. The character of God's primordial na- 
ture is the character of actuality in the attainment of suc- 


cessive levels of being and existence. Flux is in the 


world, but permanence is primordial in the divine nature. 
God*s primordial nature is that capacity in which he functions 
as the conceptual absolute of creativity. 

Although Whitehead posits a conceptual absoluteness 
in the primordial nature of God, he says that in the ab- 


straction of his primordial actuality we must ascribe to 


God neither fullness of feeling nor consciousness.” God's 
4 


primordial nature is merely the beginning of things.” Hence, 


in the primordial nature of God the universe does not attain 
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40 
that fullness of feeling which is self-consciousness. 
Nevertheless God's nature as primordial is potential of 
the total range of conceptuality in the world of actual 
events. 

God, as the total range of conceptuality, is the 
rational ground of the world order. In his primordial 
nature God is the conceptual beginning of creation. "In 
the case of the primordial actual entity which is God there 


1 
is no past." Behind God there is no conceptual past, for 


he is the primordial actual entity which prehends all things 


in process. Nevertheless, Whitehead says of God, "He is 
not the beginning in the sense of being in the past of all 
aeenerey=* The primordial nature of God is conditioned in 
the creative process and is the basis of all conceptual 
forms derived therefrom. God is not in the beginning as 
antedating all matters of fact in the totality of things. 
"God is not before but with all ae ee But God, as 
well as being primordial, is also consequent. He is the 
beginning and the anne This statement of Whitehead brings 
us to the consideration of God's consequent nature. 

(b) The character of God's consequent nature: The 
consequent nature of God is derivative upon the creative 
advance of the world.” The creative advance of the world 


is conditioned in the primordial nature of God. God is 


ter, 47. PR, 523+ 
SPR, 521. 4pr, 523° 
SpR, 523, 524. 
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41 
sharing with every new creation its actual world. He 
shares it in one sense by being in his primordial nature 
the conceptual ground of that new creation. He shares the 
actual world of every new creation in another sense by 
being in his consequent nature the prehensive ground of 
any new creation by which it is constituted in the elements 
that determine the character of its fluency. The relation 
of flux to permanence is analagous to the relation of God's 


consequent nature to his primordial nature. The relation- 


ship involves a double problems The first half of the 


problem concerns actuality with permanence, requiring 
fluency as its completion. This first half of the problem 
means that fluency is based upon a certain permanence in 
actual occasions. Fluency is derivative. Thus the con- 
sequent nature of God is derivative in the fluency of the 
temporal world which is based upon the permanence in God's 
primordial nature. 

The second half of the problem concerns actuality 
with fluency, requiring permamence as its completion. This 
second half of the problem means that permanence is a com- 
pletion of actual occasions in flux. Permanence determines 
the conceptual objective of each actual entity to realiza- 
tion. Permanence is relative to the primordial nature of 


Gode The realization of subjective forms in the flux of 


PR, 527. 
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concrete things is the consequent nature of God. The con- 
sequent nature of God is the fluent world become permanent 
by its objective immortality in God. This means that the 
objective endurance of the temporal world is conditioned 
by the primordial permanence of God. It is through God's 
primordial nature that the creative advance ever re-estab- 
lishes itself. The advance of the evolving universe is 
creative in the complex of actual entities evoked. The 
consequent nature of God is his physical prehension of the 
infinite actualities in flux. The divine prehension of 
flux is consequent upon the permanent forms in the pri- 
mordial nature of God. One side of God's nature is con- 
stituted by his conceptual experience. This phase of God's 
nature is not limited by any actuality which it pre-sup- 
poses; hence, it is infinite. 

This side of God's nature is free, complete, primordial 
eternal, actually deficient, and anevebeteus AS com- 
pared with this primordial nature of God, Whitehead says 
the following about consequent nature of God; "It is de- 


termined, incomplete, consequent, everlasting, fully actual, 


2 
and conscious.” This consequent side of God's nature orig- 


inetes with the physical experience derived from the 
temporal world, and then acquires integration with the 


primordial side. Because the consequent nature of God orig- 
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inates from his experience with the temporal world, it is 
not difficult to agree with Whitehead that it is determined 
and incomplete. The consequent nature of God is everlast- 
ing in that it comprehends the permanent forms objectified 
in the flux of entities. This consequent side of God's 
nature is fully active in the sense that it is inclusive of 
every actual entity which arises in flux. God's consequent 
nature is conscious in that it is consonant with the 
evolution of higher levels of existence. The consequent 
nature of God as conscious leads to our study of the nature 
of God as a subject of ever evolving higher experiences. 

(c) The character of God's superjective nature: In 
addition to God's primordial and consequent natures he 
has a superjective nature. "The superjective nature of 
God is the character of the pragmatic value of his specific 
satisfaction qualifying the transcendent creativity in 
various temporal NOOR This statement about God's 
superjective nature shows that it is primarily a state of 
satisfaction in the divine experience. The superjective 
nature of God relates to God as the outcome separated from 
the process & The superjective character is the character 
aimed at in the process. It is the achievement of satis- 
faction in process. 


"For Kant, the world emerges from the subject, for 


TPR, 185- 


2pr, 129. 


a4 
the philosophy of organism, the subject omerete from the 


world--a "superject’ rather than a 'subject'." The super- 
jective nature of God, therefore, is his character as 
emergent in the flux of things. God as subject emerges 
from the world process as a superject. As such he is the 
outcome in satisfaction of the creative process. God in 
his nature as superjective is the total result of unrest- 
ing advance. 

The elements of conscious activity achieved after 
successive cosmic epochs are elements in the cosmic 
unity of subjective experience. They are constituents in 
the total process which elicits that outcome which is the 
superjective character of God. The satisfaction of the 
superject is two-demensional; namely, narrowness and width, 
or intension and extension.” The narrowness of God's super- 
jective nature is as intensive as are those experiences 
that arise in the attainment of increased satisfaction and 
value. The width of God's superjective nature is as ex- 
tensive as are the organisms that participate in the ad- 
vance toward novelty and satisfaction. The character of 
God's superjective nature presupposes his primordial and 
consequent natures. God's superjective nature brings to 
focus other features of his nature which we shall dis- 
cuss under the suggestion of divine attributes. 


(ad) Some Divine Attributes: Absoluteness--"In all 


1pR, 135, 136 
2pr, 252. 
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45 
philosophic theory there is an ultimate which is actual 
in virtue of its accidents. It is only then capable of 
characterization through its accidental embodiments, and 
apart from these accidents is devoid of actuality. In 
the philosophy of organism, this ultimate is termed 
‘creativity’ and God is its primordial non-temporal acci- 
dent. In monistic philosophies, Spinoz@'s or absolute 
idealism, this ultimate is God, who is also equivalently 
termed 'The Absolute!"> According to the philosophy of 
organism, as expressed in the previous statement, God is 
not ultimate, hence not absolute. God is the primordial 
fact of the temporal world, the non-temporal accident of 
the ultimate creativity. God as the initial fact of creative 


the 
advance is that actual entity which is/concrete universal. 


2 
He is a member of a society of actual entities. Membership 


in a society imposes restrictions and lessens the force of 
absoluteness. The fact that God is an accident of creativity 
emphasizes his derivative and relative character. God can 
hardly be thought absolute for Whitehead, who states that, 
"It is as true to say that God creates the world, as that 
the world creates Goa." 

In our study of the manifold nature of Goa * we found 
that God is not ultimate but consequent upon the determinate 


character of the creative advance. In his primordial nature, 


1pR, 10, ie oR, 27, 28, 524. 
Sep. 528. 4506 thesis page 38. 
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God is the conceptual non-temporal condition of the perma- 


nent forms which characterize the production of uniformity 


In his consequent nature 


and novelty in the temporal world. 


God is the objective realization of flux in its advance 


toward fulfillment of the conceptual elements in the pri- 


mordial naturee In his superjective nature God is the 


satisfaction derived from the wealth of potentiality and 


expresses the successive levels of existence. In no as- 


pect of the threefold nature of God is he absolute, for in 


each side of his nature there is a pre-supposed actuality 


in process. However, assuming the category of the ulti- 


eatex-creativity, the many, and the one--we might say that 


God is absolute in the following ways: God is the conceptual 


absolute in his primordial nature. God is the absolute 


of flux in his consequent nature. God is the absolute of 


satisfaction in his superjective nature. 


Eternality--What we have just said about the deri- 


vative and limited features of the divine nature would 


seem to preclude eternity as properly applied to God. 


Whitehead goes further to state, "It is as true to say 


that God is permanent and the world fluent, as that the 


world is permanent and God is fluent."” Nevertheless, 


God may be thought eternal in the sense that his primordial 


nature is the permanent basis of cosmic order. Although 


3 
Whitehead says that God is not before but with all creation , 


| 

| lpr, 31+ 

| PR, 528. 

| Spr, 134, 522. 
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47 
he also says that we cannot go past God as an actual yatits. 
God's being always has the presuppositions of the ultimate, 
yet he is, to say the least, co-existent with cosmic ad- 
vance. 

Omnipotence--The cosmic advance is the expression of 
unlimited power in creativity. ‘Since God as well as the 
world is in the creative urge he cannot be thought of as 
omnipotent. Also God is not omnipotent because of the 
persistent actuality of evil in the worla ® Although 
God is limited in respect to the actual we may think of 
him as omnipotent in determining the course of evolution 
for he is the conceptual basis of all forms. It is the 
forms that determine the specific characters of actuality. 
God is omnipotent in that all laws that goven the phenome- 
nal world are conditioned by the ereranl objects that sub- 
sist in his nature. Without this determinating factor 
process would be chaos. There would be no advance in 
creativity. 

Omnipresence--God is not omnipresent in so far as he 
is only one among other actual entities. Yet God prehends 
all other actual entities. He is omnipresent in compre- 
hending all actuality. "He shares with every new creation 
its actual oven” The Divine sharing is predicated upon 
the principles of physical and subjective feéling” God 
prehensively participates in the activity of each actual 


, S21. 
2Fot ae of the problem of Evil, see page 50. 
4PR’? 35, 65,66. 
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organism. God is omnipresent in the sense that the impress 
of his conceptual nature is resident in all things. God 
is omnipresent in that there is no reality which precludes 
his activity. God is structurally present in the elements 
that give character to creativity for it has no character 
of its own. 

Many and one--An ultimate character of creativity 
is plurality and unity. God has the attribute of being 
many and ones God is one in being the most universally 
conerete of entities. God is one in being the principle 
of concretion& It is also by this principle of concre- 
tion that God has the attribute of many for concretion 
is the principle whereby there is the individuality of 
each actual entity. Thus the consequent nature of God 
is composed of a multiplicity of elements with individual 
self-realization. God is the ground of novel advance 
and diversity. The many and the one are correlative 
ultimates. 

Perfection--As correlative features of process 
multiplicity and unity do not militate against divine 
perfection. God is conceptually perfect in his pri- 


mordial nature. "God's conceptual nature is unchanged 


3 
by reason of its final completeness." God's primordial 


nature is co-extensive with the absolute range of potenti- 


ality and novelty. However, the attainment of static 


PR, 529. 
PR, 531 


Spr, 523. 


"gobs Loon doidw Ytifeet of at. erent tect ot taeda 


‘bod. pate tare eta! a imobteer as: ewten faxtas 199 & 


atnamele ait ot trsobierts Cite eertte et Bow “otivitos et 
Tetoeteio on asd ti tol ytivitsero ot tetostalts ovis tas 
awe | ne 

Yiiviteste to tstosxede etenttiv mA--eno bas vam ‘i 
gabe to siudttite odt eed Hod od eur bas itt tep tiie 
vilserevings tTuom eat sntod of eno at bow Aono bas jo : at 


as 3 


efgqionitq odd guted at eno ak bod saetti¢ne to aoe Mi 


boo to etrten His GAA ae edt andi? Ved eetine fade dome 
fesbivibai ddiw atmenete. to ytiotigqisfom s to bezogmoo eb 
scusvhe Lovon to buster end et b08: ssottesttsortioa | 
-evitelettoeo ets efo eat Soe Yusa ent -Utbarevts ne 
seodantiis 

@asootq To sersiseet evitslextos 4--toktoohred 


‘ ie 


onivibh tantess otetilfiom ton of oy Bas vtotight fom 


-Eiq wid at toetreg yilsntgeontoo, ‘et Bod _ Moltoets: 
besnadony ef ototen Lertgoonos et 60" soumten Labia 
fetitomixrq et hod * " ,ebenetslamoo fant edt To Hoeaet 
-tinetog to esnet etuloeds end ddtw evienedxe-00 et ems 


ottste to tnemtletts odd tevewoH «xt Levon a as we 


49 
perfection is neither a goal nor possibility in the divine 
economye The fundamental nature of process and creativity 
excludes the notion of static perfection in God. Accord- 
ing to Whitehead static perfection is based on the mis- 
taken idea that all types of seriality necessarily in- 
volve some ultimate completion. This thesis is contra- 
dicted by the philosophy of organism. "It follows that 
Tennyson's phrase, *that far-off divine event to which 
the whole creation moves’, presents a fallacious conception 
of the universe. < 

The question of God's moral perfection is centered 
in the problem of his superjective nature. In the capaci- 
ty or quality of his superjective nature, God may be 
thought of as the absolute goal of cosmic advance and the 
symbol of cosmic satisfaction. The problem of evil to 
be considered later will have some bearing on the subject 
of God's moral absaluteness. Moral ebsoluteness closely 
relates to the omniscience of God. 

Omniscience--God is omniscient in that he is the 
conceptual absolute of creative advance. It has been 
stated already, that eternal objects subsist in the pri- 
mordial nature of God as the ideal forms that condition 
all actuality. Of these ideal forms Whitehead says-- 
"Thus as concepts, they are grasped together in the syn- 


thesis of omniscience."* God is omniscient, therefore, for 


1 
PR, 169. 


2RIM, 153. 
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in his being subsist all of the unrealized potentiality of 
infinite novelty. God forsees and comprehends the outcome 
of each process by which there is order in the substantial 
world. Divine wisdom hardly seems limited if God is,ac- 
cording to Whitehead, the infinite ground of all paheeitee. 
This statement is reasonable on the basis of tihitehead's 
theory of the divine primordial nature. God in his con- 
sequent and superjective natures realizes universally the 
consciousness which is individual in separate organisms. 
"The consciousness which is in us individual, is in Him 
ahi Hetekit Notwithstanding the theories of the divine 
nature, it remains difficult to understand Whitehead's 
doctrine of a cosmic consciousnesse Some light, if 
doubtful, is thrown upon this doctrine by Whitehead when 
it is said of God, "He shares with every new creation its 
actual worla.” To admit this, however, would not make God 
omniscient. Nevertheless, Omniscience is a vital factor 
in the problem of God and the world. The problem of God 
and the world is complicated by the presence of evil which 
as we Shall see involves further consideration of the divine 
nature. 

(e) The character of God and the Nature of Evil: 
God and the world are both conditioned in extensive crea- 
tivity. The character of creativity is the derivative 
character of God realized in the process of the temporal 

PR, 529. 


2RIM, 158. 
PR, 523. 
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world. God's nature is concrete and meaningful in terms 
of the relationship he sustains to the order of things. 


God in his primordial nature is the conceptual ground of 


novelty in the world. It belongs to the goodness of God 
that there is novelty and forward tension in the structure 
of things. The goodness of God consists partly at least 

in the eternal reconstruction of the old order into new 
systems. It belongs to the goodness of the world, of which 
God is the conceptual and permanent basis, that its settled 
order should deal tenderly with the faint discordant light 
of the dawn of another awei? The goodness of divine provi- 
dence, therefore, is contingent upon the novel advance of 
creativity in the new age. It is further contingent upon 

@ preservation of the past. "In the temporal world, it 

is the empirical fact that process entails en ee 
arises out of creativity because of the divine nature 
immanent in flux. The loss which is contingent upon the 
temporal process is thus a factual element in the nature 
of God. Whitehead interprets loss as evil in the following 
statement--"The ultimate evil in the temporal world is 
deeper than any specific evil. It lies in the fact that 
the past fades, that time is a perpetual siithin stand For 
Whitehead the flux of things involves the elimination of 
values which are subsequently present only under abstraction 


The past fades with the wealth of higher actualities. The 


PR, 515. 


PR,517. 
, 517%. 


eared it, Intentaesm bre siesta et etuten 81500 Tow 
soydkdt Ye tefbto ott of entetese oa a ost be 

So Brscts Lentgeonod edt et etiten {si btomity ets ‘oF ‘bod: 
hod to seenboos edt of exnofed +2 “abftow oft nt ¢tfevon 
etutonrte edt at moluned Bigwrot bas tlevon et etott tedét 
tesel ts yittaq etetence bok to seenboog of? sepaidt to 
wen ovni tefto bfo edt to nostestdencosa, enters edd at 
doidw to ,fiftow edt To esenboos -otft ot, Bymo Led st, -amet eye 
Hsitter: ett ted? ,atesd tdenemtog., brs fantqeonoo edt ef bow 
tia tl tnsitooetsh tote ott iviw yltebast feeb bivotle tebs0 


-fvotq snivisS to ssemboosg soif ee tedtons To mweh eAt-To 


to sonevbe Levon sit nogy tnegaitnoo si, stotetodtt .8oneb 


sogu dneyntinos tefttst ef gl sens wen eit nt ytiviteeto 
ti .pftow Letoquet eft ni" .tesc od to aoktayreeeta 
She Sagiane cheat elietne aeesootg tadid Jost fastztgms sat ef 
etosan enivibh sit to seseoed ydivivesto to tio -esetlis 

edd nogs tnegatines et dotdw eaol sit wxott nk tnoneams 
aivten oft ot tnomefe Piendost s sudt ef exoootd Lesoqmed 
aantwolffot oft at Live ss esol etotqtesnt heedesinv bot) To 
et HDixow fetoqmed ont at Live otpmtt in. eff"--inemeisse 

tart tost oft nt wotl tl «Live oftieege Ye madd mogess 
tot "ahead peels Isutegieyl s ef emit tadt 82 DBS, taets oF 
to moisanimif{s oft sevicwnt syatidt to xpit edd Sesiles rag 
noifonrtads tebns vino Inecety Vidnenpeedis ete Hotdiw aenisy 
eiT .esititisotos tenfyid te ttisew ent daéiwv sohet: tesq. on? 


52 

concrete values of today become simply the abstractionsof 
tomorrow. The concreteness of yesterday can never be more 
than a vague insistence for the present. "The world is 
thus faced by the paradox that at least in its higher 
actualities, it craves novelty, and yet it is haunted by 
terror at the loss of the past with its familiarities and 
its loved ones. It seeks escape from time in its character 
of "perpetual perishing'."” ; 

The perishing of time means elimination. The objecti- 
fication of the potential and new means a partial elimi- 
nation of the old. All things possible in the flux cannot 


exist comtemporaneously. The being of one thing is a cosmic 


limitation upon all other things. "The nature of evil is that 


the characters of things are mutually obstructive." The 
fading of time evokes the necessity of elimination, and 
conversely the necessity of selection. Selection is con- 
tinuous. "But selection is elimination as the first 
step towards another temporal order seeking to minimize 
the obstructive modes and elements of retardation in 
processe There is loss in the perishing of time and the 
obstructive character of things. 

The evil character of things in process is partly 
compensated for by the conservative nature of the crea- 
tive advance. The goodness of God is the insistence upon 


a rational permanence in the scheme of things. God takes 


PR, 516. 
2pR, 517. 


te ; ‘ My . en b 
totmottostteds sat ylambe emoged yebot to Gan Tey 'RaenG 


iA 


’ . ; wh 
stom sd Yeven mso Vebisdasy Io eBsnetetcoos sat sworsomod 
ie if 


el Brow off"  .dnoserg edt tot sonstetent eng8v 8 sit 


toigid ett at tusel ts tedt xobstaq. sdt yd beost endt 


\ th, : } 
Ud botnsed et $F toy bus ,ytlsvon esvetoe ti ackdifentos | 


‘ 
ay, 4 
hoe 


fous seltvitafifimelt esti dtiw- tesq edd to seol sit ts xorset 


tee 


tetostsedo sti nt omit mort scsoes exese FI .89Nn0 bovol eth 


= -Tanidelteq feutoqreg' to et. 


» eae | 
Aa 


He 
ue \ 
4 
, 


-iteside sdT .nottanimtie enesa emit to sntdeiteq ed? Pai 
Z , 1} 
| -imife {esttisq s ansem wen bas [eitnoteq edt to noitaslt 
| : vy CMDR 
| 7 MS 
fotinss xuit odd nf efdfesoq- egningd [14 .bfo edd To nottsm, | 


¢ 
“@¢ 5 


fimesco £ 6f peftdty sno To anted edif .ylasoenstoqmetmos tetxe 


" ¥ 
vi 
pis ef [ive to estutsan sdf” ,auntit tenffo Ife soars noitedimt£. 
Lae 
= aN ie ; 4 ,, 
ei? “".svitonitado vifeutsm ets santdt to tostsds ent 


4 
i} 


his ,nottanimife To yiiessoon edt eexXovs emtt to act bat 


‘ a ' , . - . F eek 
-oo ef motvos{sa .nottoefee to yirieeensn eds tleetevnga ' 


esfoirioa of gotaese tsbito L[atoqmet tedtone ebtewot gov bow 


Tetlrt edt ss mnolitanimtis at nottosfiee % tua" + enoniht 

af coitsbrstet to etnomefe bas eebhom evitonitado edd 

sat mi esbol BE eredT ae 
eagnind tb tetosrsdo evidorntado 


yitrsq et eesoorg ni enntdt to tetssrsdo Live ax? 


fy 


| 

; ReneS 

-s919 eft to stuten evitevreancoa sdt yd tot Betsansqmoo 

ie 

noqy sonstefent soft si bod to easmboo, sat OA ch ovbty 
eoxet boo .agniddy to smenfoe edit gat eontenenmredq fenoits: 


53 

care that nothing be lost which is valid for the final 
significance of the temporal world. The evil contingent 
upon process is eternally overcome by the goodness of 
creative selection. "Selection is at once the measure 
of evil and the process of its ‘elidiboince t Evil is partial- 
ly evaded in selective novelty. Nevertheless, evil per- 
petually arises in flux and perpetually fades with the 
obstructive elements which are eliminated by the process 
of novel advancee Whitehead says of selection: "It 
means the discarding of the element of obstructiveness 
in fact.” Selection is always consistent with the general 
advance of order and value. Some actualities are merely 
instrumental to the development of a higher order and 
value. The evil of their loss becomes the good which de- 
velops through them a proper means for the emergence of a 
world at one lucid, and intrinsically of immediate worths> 

The nature of evil as conceived by Whitehead may 
be made more explicit by comparing it with Brightman's . 
theory of 'The Given’. In a statement about God, Bright- 
man says;"There is within Him in addition to his reason 
and creative will a passive element which enters into 
every one of his conscious states, as sensation, instinct, 
and impulse enter into ours, and constitutes a problem. 
This element we call ‘The Sieent,* According to Bright- 


man, evil is a given passive element in the divine nature. 


, 517, 2pR, 517. 
R, 517. 
45. s. Brightman, POG, 113. 
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According to Whitehead, evil is a character of process by | 
which there is a perpetual perishing that entails loss. 

It consists in the mutual obstruction of things engendered 
by the objectification of potential novelty. Upon Bright- 


man's theory evil is given; upon Whitehead'’s theory evil 


is derivative and rather impersonal. Evil in one case is 
an element in a conscious state; in the other it is a fac- 
tor contingent upon the character of a process which only 
in its consequent nature includes conscious experience. 

In both theories evil is considered a retarding fact. 
Brightman uses the term 'passive', and Whitehead uses the 
term 'obstructiveness'. For Brightman and Whitehead, evil 
is a problem at once for God and men. It is a problem for 
God to resist the passive and save values in the perpetual 
perishing of time. It is a problem for men to make moral 
and spiritual adjustment to this fact of common experience. 
Both writers hold to the eternality of evil. According to 
Brightman, evil is eternal by definition as a permanent el- 
ement in the nature of God. According to Whitehead, evil 
is eternal in the perpetual perishing of time. Brightman's 
view stresses the future rather than the past, The future 
is a source of endless perfectibility. Time is the symbol 
of inexhaustible riches in the divine creative witli: 
Finally, the two hold that evil may be overcome. Brightman 
holds, that God can solve the problem of 'The Given’. This 


——______—— 


1. Se Brightman, POG, 131, 135. 
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is done partially at least by the continuous achievement 

of value. Whitehead holds that God in his consequent na- 
ture exercises tender care that nothing be lost. Selection 
which is the measure of evil is the process of its evasion. 

This treatment of the character of God and the nature 

of evil has given us a larger perspective of the general 
problem of God and the world which will be summarized in 
the following section. 


C. GOD AND THE WORLD. 

Whitehead gives the following table of antitheses on 
the relation of God and the world. Each statement of con- 
trast will be considered separately according to the order 
quotede 

"It is as true to say that God is permanent and the 
world fluent, as that the world is permanent and God is 
fluent. © 

It is as true to say that God is one and the world 
many, as that the world is one and God many. 

It is as true to say that, in comparison with the 
world, God is actual eminently, as that, in comparison 
with God, the world is actual eminently. It is as true 
to say that the world is immanent in God, as that God is 
immanent in the world. 


It is as true to say that God transcends the world, 
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56 
as that the world transcends God. 

It is as true to say that God creates the world, as 
that the world creates goa." 

Permanence and Piux-- Coa is permanent in the sense 
that the eternal forms subsist in his nature. The world 
in comparison with God is permanent in the sense that e- 
ternal forms are always given in temporal structures. God 
is fluent in the sense that he is in the push of creativity. 
The world is fluent by being constituted of the things that 
successively change. 

Many and — is one in comparison with the world 
by being the most universally concrete of entities. The 
world is one in that it is a structural unity. Therefore, 
there is continuity in the flow of-things. God is many 
by sharing in the actuality of individual and discrete 
entities. "God is primordially one--in the process he 
acquires a consequent multiplicity ."* God is many by being 
the extensive and particular basis of diverse orders of 
existence. The world is many because it contains an in- 
finite variety of fundamental particulars. The world is 
many because there is flux and discreteness of actual 
occasions. 

Eminent actuality--God in his primordial nature is 


not eminently actual. Rather he is less than full actual- 


ity. As primordial God is merely conceptual, and thus his 


lpr, 528. see thesis Page 5. 
3see thesis page 35. 4pr, 529. 
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57 
feelings lack the fulness of actuality which is explicit in 
the higher attainments of existence. God lacks in his 
primordial nature that fuller integration with the physi- 
cal world which is productive of conscious experience. 
Hence, Whitehead says of God in his primordial nature, 
"But, as primordial so far is he from ‘eminent reality’, 
that in this abstraction he is deficiently ASeig1 55" Al- 
though deficiently actual in his primordial nature, God 
is nevertheless the presupposed actuality of conceptual 
operations in the world. His actuslity is a fundamental 
pre-supposition of order in the cosmos. Whitehead brings 
out this point, when he says of God "He is the pre-sup- 
posed actuality of conceptual PSs Beet Tie This state- 
ment posits primary reality in the being of God. God is 
eminently real in so far at least as his being is the 
acknowledged ground of conceptual activity. If God's life 
of sharing with each new creation its actual world is to 
be anything more than mere appearance, it follows that He 
is eminently real. Whitehead's theory of God's consequent 
nature as primarily an integration of the conceptual with 
the physical seems to grant eminent reality to God. Yet 
God’s consequent nature is fundamentally derivative. Never- 
theless, it is eminent in reality by the realization in 
actuality of what was before merely conceptual. 


As compared with God, the world is eminently real 


PR, 521. 
2PR, 523. 
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in the sense that the entities which compose it are basic 
in the cosmic flux. The actualities of the temporal 
world are permanently ingressed by the multiplicity of 
forms which are real. Since no eternal objects are ever 
given in complete abstraction apart from the flux of 
things, it is not amiss to say that actual entities of the 
temporal world are eminently real. The world is fundamen- 
tally real as compared with God because his nature is 
presupposed by all members of the temporal order. 

Mutual Immanence--Essential to our understanding 
of divine immanence is the fact that God is an actual 
entity. As an actual entity God is dipolar. The dipol- 
arity of the world consists in the dipolarity of the con- 
crete universal entity. Accordingly, God is immanent in 


the physical and mental constitution of the world. Thus 


immanence is physical in God's physical feelings and mental 


in God's subjective feelings. The world is immanent in 
God in that its physical particulars are the factual con- 
tent of God's physical feelings. The world is immanent 
in God in that its mental particulars are the factual 
content of God’s mental feelings. "Immanence is the char- 
acteristic of eternal objects as realized in determinants 
of sbacaie.*? God is immanent in the world to the extent 
in which the eternal objects of his primordial nature be- 
come relevant to the determination of actualities. It is 


1pR, 366, 367. 
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59 
due to the immanence of God in the world that there is an 
order which is transcendent. 

Mutual Transcendence--Transcendence means capacity 
for determination of process.- God is transcendent in so 
far as he is the principle of direction in flux. God is 
transcendent over the world in that the eternal forms which 
subsist in his nature characterize the course of creative 
advancee God is transcendent because he is the principle 
by which eternal objects obtain relevance to actuality. 
Relevance involves what Whitehead calls decision. Thus 
we may say that God is the principle of decision for the 
relevance of eternal objects to temporal actualities. As 
the principle of decision, God is transcendent. According 
to Whitehead, "Transcendent decision includes divine de- 
cisione" 

Every actual entity participates in this process 
of decision which leads to novelty. It thereby acquires 
particular exclusion and individuality. "It is to be 
noted that every actual entity, including God, is some- 
thing individual for its own sake, and thereby transcends 
the rest of uataniatss” Thus transcendence consists in 
individuality acquired through decision and novelty. As 
these qualities are possessed by all actual entities in- 
cluding God we may conclude that God and the world are 


mutually transcendent. Every actual entity is transcended 


PR, 366. 
PR, 248. 
PR, 135. 
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60 
by what it pre-supposes.e God and the world pre-suppose 


creativity which is ultimate. Hence, God and the world 
are transcended by the creativity which they qualify. 
The world transcends God in that God is the subject that 
emerges from the world. As an emergent from the world 
God is called by Whitehead the aba eada God transcends 
the world in that he transcends any finite cosmic epoch. 
He is---a being at once actual, eternal, immanent and 
transcendent. 

Mutual Creation--God creates the world in the sense 


that his decisions for the relevance of eternal objects to 


actual entities determine the structure of the concrete 
world. The character of the created world is predetermined 
by the character of God's primordial nature. The world is 
the actuality in relation and response to which God becomes 
what he ise The world creates God by being the permanent 
and active ground upon which creativity derives its divine 
superject.e This divine superject is the achieved Reality 


in Process. 


De THE REALITY IN PROCESS 
The Reality in process is God. Our study of this 
Reality has led us to make certain predications about the 
being and nature of God. God is the Reality in virtue of 
which there is process. God is the being who establishes 


PR, 135, 136. 
PR, 143. 
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the order of every cosmic epoch. God is the creator who 
gives form to primordial confusion. God is the source of 
novel advance. The Reality in Process prehends and makes 
concrete the content of flux. God is that comprehending 
system of relations in virtue of which there is extension 
and continuity. God is the basis of unity and diversity. 
The Reality in process is of complex nature being primordial, 
consequent, and superjective. As primordial God is the 
conceptual basis of actuality. As consequent, God is the 
physical prehension of the actualities of the evolving 
universe. As superjective, God is the realization of satis- 
faction in the Process. Beside the triple features of his 
nature we found other attributes of God as follows: Eter- 
nality, Omnipresence, Omnipotence, Multiplicity, Unity, and 
Perfection. These qualities are ascribed to God with quali- 
fication. 

The fact of evil we found to be that character of 
process by which there is perpetual perishing. The real- 
ity in process is limited by this elusive nature of pro- 
cesse It is further limited by select novelty in which 
the past exists only under abstraction. God and the world 
we observed to be correlated in a series of fundamental 
contrasts. The following terms we noticed to be at once 
applicable to God and the worlds; permanence and flux, many 


and one, eminent actuality, immanence, transcendence, and 


62 
creation. 
The total range of the considerations which we 
have here only summarized gives a definite outline and 
general representation of Whitehead's concept of God, and 
it is upon this concept of God that he builds his idea of 


religion. 


es 


CHAPTER THREE. 
WHITEHEAD'S CONCEPT OF RELIGION 


A. THE PROBLEM OF RELIGION AND THE IDEA OF GOD. 

The problem of religion has its theoretical and prac- 
tical features. Both phases are included in the follow- 
ing statement by Whitehead: "A Religion, on its doctrinal 
side, can thus be defined as a system of general truths 
which have the effect of transforming character when they 
are sincerely held and vividly Fl cae The prac- 
tical interests of religion center in the transforming ex- 
periences which follow vivid apprehensions of reality. 
Religious theory insists that there is a Reality in pro- 
cess concerning which it is possible intuitively to posit 
a system of general truths. It is from this insistence 
which is basic in human needs that our practical religious 
interests flow. Although the religious spirit is not 
identical with dialectical acuteness, it is the genius of 
religious insight to formulate convictions about ultimate 
reality. These convictions are often erystallized in 
dogma. | 

"Today there is but one religious dogma in debate: 
what do you mean by God?----This is the fundamental re- 


2 
ligious dogma, and all others are subsidiary to it.” 
63 
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64 
The idea of God has historically three main renderings 2 
There is the Eastern Asiatic concept of an impersonal 


order to which the world conforms. It holds that the 


world is self-ordering. There is the Semitic concept of | 
a definite personal individual entity, whose existence is | 
the one ultimate metaphysical fact, absolute and unde- | 
rivative, and who decreed and ordered what we call the | 
actual world. There is also the pantheistic concept of an | 
entity which is descriptive in terms of the Semitic éoncept, | 
except that the actual world is a phase within the com- 

plete fact which is this ultimate individual entity. Ac- 
cording to this concept the actual world conceived apart | 
from God, is umreal. It's only reality is God's reality. 
As such it is merely a phase of the being of God. Accord- 
ing to the Eastern Asiatic concept, when we speak of God 
we are saying something about the world. In the pantheis- 


tic concept any statement about the world is also a state- 


The Semitic doctrine of extreme transcendence may 


pass into pantheism. But as it generally stands ,the 


doctrine leaves God almost entirely out of metaphysical 
rationalization. By this very token it is all but 
impossible of proof. Jesus introduced or made emphatic 
several qualifications in the Semitic idea of God. One 
qualification was the association of God with the Kingdom 


1 
RIM, 68, 69. 
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of heaven, coupled with the explanation that the kingdom 


is within. Another qualification was the concept of God 
under the metaphor Father. The implications of these 
modifications have been expanded in the history of 
Christianity. 

It is the attempt at theoretical adjustment of these 
several tendencies of immanence, transcendence, and panthe- 
ism that there have arisen epochal tensions in the history 
of religious thought. In this respect the modern world 
does not differ from the past. The quest for an adequate 
concept of God is the perennial problem of religion. In 
regard to the Modern World, Whitehead makes this signifi- 
cant remark, "The Modern World has lost God and is seeking 
hime The reason for the loss stretches far back into the 


1 
history of Christianity." 


B. RELIGION IN THE MODERN WORLD. 

Let us consider how in Whitehead's opinion the 
modern religious crisis is related to the history of 
Christianity in ed alae In respect to its doctrine 
of God, Whitehead says that the Church gradually returned 


to the Semitic concept with the addition of the three-fold 

personality. Of this return, Whitehead says, "It is a con- 
3 

cept which is clear, terrifying, and unprovable." The 


Gospel of love has been turned into or subordinated in 


lpIM, 74. 
2RIM, 74-80. 
SRIM,” 74. 
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66 
a gospel of fear. Purther hazard has been in the problem 
of evil made acute by crises in human needs. Still an- 
other factor has been the advance of science which has 
complicated the metaphysical situation. The above are 
the factors which from Whitehead's point of view lead up 
to a consideration of the status of religion in the 


Modern Worlde 


1. RELIGION AND SCIENCE. 

Religion and Science are primary facts in our so- 
cial economy. History reveals that there has always been 
actual or imminent conflict between them. Whitehead be- 
lieves that this conflict does not mean that science is 
always right nor religion always wrong. Religion is many 
times on the defensive, and needs constantly to be re- 
leased from the bonds of an imperfect science. Our impor- 
tant formulations of truth pre-suppose a general stand- 
point of conceptions which have at times to be modified. 
It would seem, therefore, more to the point to speak of 
the conflict between theology and science rather than a 
conflict between religion and science. 

In the seventeenth century the doctrine of the earth's 
motion was Gondemned by the Catholic tribumal. The ex- 
tension of geological time distressed many religious 


people. The doctrine of evolution has proved to be a 


67 


stumbling block to not a few of the pious. The mention 

of these instances is indicative of a persistent struggle 
between religious dogmatism and scientific theory. White- 
head thinks that in many cases the clash between theology 
and science is a sign that there are wider truths and fin- 
er perspectives within which a reconciliation of a deeper 
religion and a more subtle science may be fc Religion 
in order to meet the tests of the modern temper, must face 
change in the same spirit as does science. Progress in 
science ought to result in modification of religious 
thought to the great advantage of religion. The scientific 
perspective is a factor in the religious apprehension of 


the nature of the world. 


2- RELIGION AND THE NATURE OF THE WORLD. 

The world as experienced is a flux. Religion ex- 
presses a desire to comprehend the permanent in the 
passing. Religion looks within and beyond the flux for 
the Reality in Process. "Religion is the vision of some- 
thing which stands beyond, behind, and within the flux of 


immediate things; something real yet waiting to be realized; 


something which is a remote possibility and yet the great- 
est of present facts; something that gives meaning to all 
that passes, and yet eludes apprehension; something whose 


possession is the final good, and yet it is beyond all 


1 


"Religion and Science” Atlantic Monthly 136(1925)202. 
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reach; something which is the ultimate ideal, and the 
hopeless quceta™ aes nature of the world in its passing 
and permanent features is of vital concern to religion. 
Religion acknowledges the realm of nature as given in the 
space-time manifold of cosmic energy. Nevertheless, its 
outlook is not limited by the substantial order of natural 
events. The religious spirit perceives value in the world. 
"Religion insists that the world is a mutually adjusted 
disposition of things, issuing in Value for its own eee 
The world of nature is integrated by eternal forms. Re- 
ligion seeks to discover the realm of ideals which are the 
values of existence. Keligion seeks a satisfying relation 
with that something which is the universal ideal form pre- 
hending all modes of value. 

The nature of the world is conditioned by creativity. 
The Religious aspiration for value is organic in the crea- 
tive vision which compels assimilation and transformation. 
The world is one and manye Religion finds unity in diver- 
sity. The nature of the world as containing evil isthe 
basis of moral necessity which struggles toward realization 
of the religious vision. The nature of the world deter- 
mines the modes of religious adjustment to the ideal and 
the reale Religion is world loyalty. The relation of 
religion to the world order is suggestive of the real 
meaning of Religion. 


1 
"Religion and Science" Atlantic Monthly 136(1925)207. 
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C. THE MEANING OF RELIGION 
1. RELIGION AND SOLITUDE 
Solitude is central in Whitehead's theory of reli- 

gion. "Thus religion is solitariness; and if you are 
never solitary, you are never at oe A In other words, 
religion is what the individual does with his solitari- 
ness. Solitariness is the awful ultimate fact of selfhood. 
Religion probes the deepest secrets of being in its desire 


to understand the nature and value of existence. The 


great concern of religion is the final meaning of char- 
acter. Whatever a man does with his secret moments is an 
expression of what he holds ultimate in value. It is his 
religion. The content of those moments when an individual 
is alone in his own soul is the ultimate religious fact of 


his life. It is what he worships. Whitehead says that the 


individual's reaction to solitariness runs through three 
stages if it reaches satisfaction. They are as follows: 
"It is transition from God the void to God the enemy, from 
God the enemy to God the ET The first reaction is 


to some vague yet harboring reality. The second is transi- 


tion from vagueness to fear in the presence of infinite 
mystery. The third stage is a transition from fear to ap- 
prehension and appreciation. This is companionship. In all 
three stages religion is essentially the art and theory of 
the internal life in so far as it depends on the man himself, 


lpm, 16. 
eM, 16, 17. 
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and om what is permanent in the nature of things. Rituals, 
bibles, churches, and codes are mere passing forms. The 
end of religion is beyond all of these. What should 
emerge from religion Whitehead feels is individual worth 
of characters Worth of character is the self-evaluation 
of solitude. However, worth may be good or bad. Hence, 
Whitehead says, "Religion is by no means necessarily good. 
It may be very evil." The God with whom an individual has 
made terms in his solitude may be a God of degredation and 
destruction. Thus the idea that religion is necessarily 
good is a delusion. However, vague may be the religious 
object, and whatever may be the reaction in personal 
character, it is certain that solitariness is the primary 
condition of rational religion. The rationalization of the 
inner religious experiences is the preface to universality 


in Religion. 


2e RELIGION AND UNIVERSALITY. 

"The moment of religious consciousness starts with 
self-evaluation, but it broadens into the concept of the 
Pee lohan The expansion of religious experience through 
rationalization is the source of universality in religion. 
The religious intuition in solitude gives spiritual in- 
sight into the actual world. It points the way to value 
and its attainment in life. Value is realized when the 


individual merges his claim with that of the universe. 


1am, 17. 


®RIM, 59. 
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"Religion is seviecdeeetty. © It is loyalty to the dis- 
cernment of a particular character in the nature of things. 
Religion is the loyalty that goes with the apprehension of 
value as universal and permanent in the character of the 
world. The discernment of objective value in the scheme 
of things is according to Whitehead a revelation of 
character, apprehended as we apprehend the characters of 
our friends. The universality of religion is conditioned 
by rational generalization on the significance of the 
value process in the worlde Those who toil fearlessly 
and with great sacrifice for new and vital qualifications 
in interpreting the value process are called prophets. 
They are the heralds of new faiths and leaders in the 
expanding significance of a community of religious experi- 
encee In fellowship with them we find the meaning of 
world loyalty and moral adjustment to the problems of 


existence. 


3e MORAL EXPERIENCE AND DIVINE COMMUNION. 

The religious consciousness according to Whitehead 
includes not only the concept of self-evaluation, but also 
the concepts of the value of diverse individuals of the 
world to each other, and the value of the objective 
world which is necessary for the existence of each of 


these individuals” The recognition of value in other 


“RIM, 60, 
®RImM, 59. 
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persons leads inevitably to moral adjustment of the in- 
dividual to society. Moral adjustment to society follows 
from the rationalization of social and solitary experi- 
encese It follows also that there will be moral adjust- 
ment to the objective world, When the religious con- 
sciousness perceives a value character in the scheme of 
things, there arises the feeling for moral adjustment. 
The perception of value destructive elements in the world 
is the apprehension of evil. Moral adjustment to the 
positive and creative facts of the world will issue in 
cosmic loyalty to value which will be a means of overcoming 
evil. Loyalty is achieved through communion. What then 
is the nature of the objective reference in divine com- 
munion? 

Whitehead begins his discussion of this problem with 
the following remark; "There is a large concurrence in the 
negative doctrine that this religious experience does not 
include any direct intuition of a definite person, or in- 
aiveauel. According to the philosophy of organism the 
universe inhers in a system of relations that give it form 
and character. Eternal objects are the forms which char- 
acterize the flux. They constitute the realm of ideal 


forms and express the characters that permanently inhere 


in the nature of things. It is the system of these forms that 


makes up the objective character of value in the universe. 


lam, 61. 
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The religious intuition has as its object a certain char- 
acter in the structure of things. "---it is an appre- 
hension of character permanently inherent in the nature 
of be Nei A This character for Whitehead is the character 
of a permanent rightness whose inherence in nature modi- 
fies both efficient and final cause. Ideal harmony is the 
end in operatione The character of the cosmos as given 
in religious intuition is intimate but impersonal. It is 
the apprehension of a value-attaining process as conform- 
ing to the harmonious ideal. Communion with the cosmic 
order of value is upon Whitehead's theory the essence of 
divine communione Divine communion is self-communion in 
our solitude and leads us to identification with the value 
achieving processe Although Whitehead speaks of God as 
the great companion, the context does not yield readily 
to a personalistic interpretation~ In another connection 
Whitehead says that God shares the life of every creature? 
Although this thought is capable of expressing religious 
sentiment it is clearly noncommittal to the idea of per- 
sonality in the religious object. 

This ideal character of the universe does not mean 
according to Whitehead that every individual item of the 
universe conforms to ite "There will be some measure of 
conformity and some measure of diversity,” The lack of 


conformity shows the presence of a value retarding factor 


1 
RIM, 61. 
RIM, 61. 
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in the universe. Whitehead says, "So far as conformity 

is incomplete there is evil in the word. In our dis- 
cussion of aval, we found it to be contingent upon process. 
It is due to the perpetual perishing of time and the 
mutual obstructiveness of things. Religious communion 
seeks transcendence over the contingency of the temporal 
order. 

In reverting to the problem of the religious object 
let us observe several objections which Whitehead registers 
against the theory that a divine person is given in re- 
ligious intuition. In the first place,"—there is no wide- 
spread basis of agreement to appeal tour” There are con- 
trasting points of view in various religions. In the 
second place "---there is a large consensus on the part 
of those who have rationalized their outlook, in favor of 
the concept of rightness in things partially conformed 
to and partially dinvepeebes.™ 

This point in Whitehead's argument brings out the 
concurrence of many religious minds in the interpretation 
of a universal character rather than a divine person as 
the religious object. The experience is thought to reveal 
an evil character in things in so far as there appears a 
lack of conformity or negative disregard for value. On 
the whole Whitehead's position tends to emphasize the 


impersonal nature of the value character in the universe. 


1pm, 626 ®see thesis page 50. 
Spm, 64. 42M, 66. 
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Whatever the character of the religious object, it 
is in the experiences of divine communion that spiritual 
convictions are borne These convictions are usually ex- 


pressed in creeds. 


D. THE CREED OF RELIGION 
1. IMMANENCE AND TRANSCENDENCE - 

God is immanent in that he is a definite character 
which inheres in the nature of things. God is immanent in 
the world for his physical and subjective feelings are the 
ground of the physical and mental facts of the cosmos. 

The order of the physical and mental facts of the world 
are constituted in the nature of God. God is immanent in 
the world in that the fact of his being, is the antecedent 
ground conditioning every creative act. God's immanence 
seems pervasive upon Whitehead's statement that, "He is 
the actual fact from which the other formative elements 
can not be tie i ee God's immanence has religious 
value in the fact that the realm of the ideal in which 

we share has its conceptual basis and ultimate meaning in 
the being of Gode This point is brought out when White- 
head says that the ideal forms contribute to God's com- 
plete experience"---by reason of his conceptual realiza- 
tion of their possibilities as elements of value in every 
geen iuecey The immanence of God has religious meaning 


in the sustaining power of the ideal which inheres in the 


See thesis pages 58,59. 
®RIM, 156. 


SRIM, 154. 
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world processe God himself is that ideal, as such he is 


the superject of the cosmic process. "The world lives 


i f 
by its incarnation of God." The ideal character of things 


is eternally ingressed in the flux of entities. God in 
the world is the perpetual vision which leads us to the 
deeper realities of life. God's immanence is spiritual 
in his function of bringing us to the realization of 
values. God is in us the power that makes for righteous- 
nesse "God is that function in the world by reason of 
which our purposes are directed to ends which in our 
consciousness are impartial as to our own interests.” 
It is through God's immanence thus interpreted that we 
percieve his transcendence. 

The religious meaning of God's transcendence is put 
in relief by Whitehead's interpretation of the realm 
of ideal forms. The forms always elicit the response of 
the world to that which is eternally beyond any actual 
event. God is always the superject toward which the world 
movese God is the ideal realization of value which is 
greater than any value immanent in momentary existence 
and behavior. The Supreme value in the very structure of 
the cosmos continually arises with hew birth in our attain- 
ments of value interests. God's transcendence is made more 
meaningful in his individuality. God transcends the world 


in that his existence, though universal, is nevertheless 
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particular. "God transcends the world, because he is an 
actual fact in the nature of theres In the basic factu- 
al reality of his individual existence God is not deriv- 
ative. Rather he is transcendent. For religion, this 
divine individuality means a certain objectivity of 
values in the universe. It is this ideal which passes 
beyond the world into a visualized character of things. 
God transcends the world in the sense that ideal forms 
stand between him and the world. "The abstract forms 
are thus the link between God and the actual workers This 
means that God transcends the world in his conceptual 
nature. All forms subsist in God who is the ideal in 
virtue of which the world is drawn beyond itself. The 
transcendence of God centers in the striving for a King- 


dom of value. 


2e THE KINGDOM OF GOD 

By the kingdom of God Whitehead means the realm of 
ideal forms. The ideal forms as conceptually realized 
in God represent an order of value. The attainment of 
this ideal realm is the attainment of heaven. It is 
participation in the divine nature. "The Kingdom of 
heaven is Goa."® God is the Kingdom of Heaven in so far 
as he is the content and ideal object of the moral and 


spiritual process. The Kingdom of God is the contimual 


78 
reincarnation of God himself in the world. We might say 
that the sons of God are eternally generated. The King- 
dom is seen within us by the fact that the love of earth 
passes into the love of heaven and flows back again into 
the world. We possess the Kingdom of Heaven in so far 
as the kingdom of value finds incarnation in our ideals. 


The religion of the kingdom is the religion of great 


common ideals; the religion that lives of great social 
and spiritual interests Religion is adventure in social 
and moral reconstruction. The religion of the Kingdom de- 
mands the organization of life on the basis of great 
spiritual interests. 

Our labor for the ideal world may be in suffering 
provoked by the insistence of evil. vil is that neg- 
ative tendency in things which makes for discord and the 
limitation of value attainment. God has in his nature 


the knowledge of this evil and degradation, nevertheless, 


God is the overcoming of evil by good. The nature of evil 
in the world consists in the perpetusl perishing of time 
by which values realized may subsequently exist only as 
abstractionse Selection involves elimination, yet White- 
head says that, "God has tender care that nothing be lost." 


2 
it is there as overcome by what is good. The Kingdom of 
This means that there is a providence in things which 


"Religion and Science" Atlantic Monthly 156(1925)202. 
®RIM, 155. 
Spr, 525. 
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seeks to preserve the economy of value. The Kingdom of 


God includes the ideal vision of each actual evil so 
met by a novel consequent as to issue in the restoration 


In his consequent nature God eternally 


of goodness. 


triumphs over a given reluctance conceived as actual in 


the temporal world. 


Is there a final period of triumph when the king- 


dom will be complete? The theology of Whitehead provides 
no ground for belief in a final and perfect order. White- 
head feels that such @ notion, although popular in re- 
ligious and philosophical thought is due to the fallacy 
that all types of seriality necessarily involve termin- 
al sequences? To posit a finished order for some future 
time is to do violence to the principle of novelty and 
creative advance. Ward supports Whitehead at this point 
in the following statement: "----a world whose funda- 
mental characteristic now at any rate is evolution cannot 
at any given stage of its development have that per- 
fection toward which it is still moving, which it can 


2 
have only by acquiring." As opposed to the doctrine of 


a final consummation Whitehead emphasizes the continuous 


extension and imperfection of process. The doctrine of 


a final consummation is negated by the immensity of the 


world and the imperfection of process. Neither God nor 


1pR, 169. 
2James Ward, ROE, 350, 351. 
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the world reaches perfection In short Whitehead does 
not believe there is some far off divine event toward 
which the whole creation moves. Although Whitehead denies 
an apocalyptic hope in the eventful realization of the 
kingdom, he is hardly averse to saying that there is a 


providence making for the permanence of value. 


3- IMMORTALITY AND THE CONSERVATION OF VALUES. 

The fluent world becomes everlasting by its ob- 
jective immortality in God. The forms of events are 
everlasting by the eternal objects they manifest. Values 
are immortal in that they manifest a certain permanent 
spiritual character in the cosmic process. Values are 
immortal for they inhere in the divine nature. The king- 
dome of values is the Kingdom of heaven, and the Kingdom 
of Heaven is God. Values are saved by their relation to 
that total character of value in the Universe. God is 
careful that nothing be laaka So far as the moral and 
spiritual interests of our lives are made identical with 
the fundamental value character of the universe, they are 
immortal. Identification in the above sense amounts to 
objectification. This objectification is impersonal in 
that the concept of value used by Whitehead represents 


hardly more than a characteristic of the cosmic process. 


PR, 169, 529. 


@pR, 525. 
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Hence, immortality according to Whitehead's theory may 
mean nothing more than an impersonal continuity of values 
made abstract by the perpetual perishing of time. Never- 
theless, Whitehead feels that the stir of another and 
more enduring order haunts the human soul. The vision 

of the transcending ideal is the high calling of religion. 

It is the calling to fellowship with reality. 


4. RELIGION AND REALITY. 

In this section let us bring to focus the con- 
eeption of religion which has been developed. Religion 
is a desperate attempt to make terms with the Reality 
in process. Religion becomes explicit in the organi- 
zation of life about those ideals which are believed to 
be inherent in the nature of things. The sum of these 
ideals represents objective reference to the Reality that 
elicits them. These ideals are born in solitariness, and 
the experiences that are contingent upon solitariness. 
Religion is creative mysticism. Any pervasive account 
of religion includes the account of solitary moments when 
the individual is alone with God. The rationalization of 
the inner experiences brings one to grip with the universal 
elements of religion. It requires moral adjustment. 

The religious object is generally considered to 


be an impersonal value character in process. Yet God 


‘gen TroSkt otbsorlodhiW of Bathree | 
eutew to Ythunttnoo Teuoeteqat ae Nala? eee 
-Tsver vomit. to stiitshy Anitegnag eds vd toettede: ebest | 

bes testons to rite ont Jedd alset Seosogiitn eseLeds 
mobeivy of «Luo sient add edema rebto- gntmuhie orem 
«MOlmifier to gnitifao data edd ek fsenk siibsteccnsrd “orld 0. , 


Vtitest dviw qtiavol tet ot sities od ok tr 


JYOTTaa, (A HoLoriaw 2% 
-c9 afd ascot od aitFaatae toi nottose SET BEE V0 
nolgifoi  .beqoLeveb ased end dozsiw Nolgi les to Roitgeo: 
yiiieoR oft Atiw agrot stam, oF tqmetts. oveteqeob 6 el 
-ineyto offs ot tloilqxe sonoved notstied «agesory st 
of bevetlad ote dofdtw efsebt edodt tuods ott toy motte. 
eesnt To musa sad seanide To. omden ‘ods atk tnoxedne od 
ted, ystisek ont of sonotetert ort sastso atnsecngst aisobl 
bus. (2centrstifos mt rod. ors. elvebt eged? mort ‘et totte 
sgeonitediios som Jae oyritdnos Sts ted eocus Poe exit 
jnsoses evissyted Tih... meloteya evitsero ek sobgt Let 
nodw et crontoar’ trstt fox to dnvooo8: edt sohs lon: notgi ler, to 
to moktestifenottes oft «hoo dttw enoia ab. Aesbivibar ont 
featovits odd dtiw ging o¢ emo onal td’ aponel segs tennt ont 
rtnemd eu be Letom eetivpst, $1 stobgtior ti sinomete. 
ot bevoikenos a Llatenoy gt gostdo emobytior ent ey 


hou tov .aeepotg mt tedoetarto outev tevostoqmt ae 7 


"of " 
a r 


a if Fe 


£3 nal 


82 


in his consequent and superjective natures does not ex- 


clude the application of some personalistic references. 


God in his superjective nature is the religious object 


as the transcendent Ideal of Value arising always out 


of the processe Religion is the vision of something 


that stands within and beyond flux. Religion seeks fel- 


lowship with the Reality beyond flux. Religion is par- 


ticipation in the value process. 


It is loyalty to the 


world of values. Through passion of this loyalty the re- 


ligious spirit overcoms evil. 


The conquest of evil means sharing in the goodness 


of God, or a certain inclusion in God's being. The values 
of our lives are thereby made to inhere in a permanent 
value character of the universe. Immortality we discern 
vaguely to be the extension of our ideals beyond the con- 
tingencies of present existence. 
The problems of existence and its environment have 


led us into discussions including Whitehead's conception 


of God and religion. Our purpose up to this point has 


been simply to present Whitehead's view. In the follow- 
ing chapter our plan is to interpret critically the con- 
cepts of God and Religion as they are held by Whitehead. 


38°. 
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CHAPTER FOUR 
INTERPRETATION AND CRITICISM 


Ae MERITS IN WHITEHEAD'S CONCEPT OF GOD. 

(1) It contains a comprehensive metaphysics--White- 
head's concept of God is comprehensive because of the meth- 
od by which he organizes his data. The first exemplifi- 
cation of this method is seen in the categoreal scheme which 
he formulates. It is this scheme which conditions the theo- 
retical ground of his concept of God. In our study of the 
categories we found the general divisions to be as follows; 
the category of the ultimate, categories of existence, 
categories of explanation, and categoreal obligations. 

With the fundamental notions involved in this cate- 
goreal scheme Whitehead seeks to organize the critical 
results of Science. In building ‘his concept of God 
Whitehead faces the facts of flux and permanence. Flux 
he interprets as basic in an ultimate creativity which 
becomes a process by virtue of the eternal forms that 
subsist in it. Whitehead's concept of God involves a 
union of flux and permanence. The scientific notions of 
space-time, substance, and energy provide further con- 


sideration for Whitehead in the construction of his theory. 
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Thus we find him explaining the nature of things in terms 
of extensive connection and cosmic epochs. In regard to 
substance he says that God is the basis of concreteness. 
So fundamental is the notion of energy that Whitehead 
posits an ultimate creativity which is the basis of the 
divine beinge So fundamental also are the notions of di- 
versity and unity that Whitehead declares them permanent 
and ultimate characters in nature. Nature is diverse, yet 
it is organic. The philosophy of organism is a cell 
theory of actuality. It recognizes the many and the one 
as inclusive and pervasive. Particularity and extensive 
unity are posited in the primordial and consequent natures 
of God. 

The problem of God's nature is pertinent to the whole 
metaphysical situation. Whitehead's metaphysics is com- 
prehensive in that he attempts to bind into a system the 
Significant propositions which are logically deduced from 
his categoreal scheme. This system is called the philoso- 
phy of organism. The comprehensive metaphysics which it 
contains is a critique of the principles of the cosmos. 
According to Whitehead, "God is not to be taken as an ex- 
ception to all metaphysical principles invoked to save their 
collapse. Rather, he is their chief exemplification."* 


Hence, the concept of God which Whitehead develops has its 


PR, 521. 
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aed Ca 


foundatiors in cosmic principles. The first merit therefore 
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of Whitehead's idea of God is the fact that it contains 
@ comprehensive metaphysics. 

(2) It gives God as the basis of the actual world; 
God is the principle of cated tamtdmerk the metaphysical 
character of God's nature it follows in Whitehead's theory 
that God is the basis of the actual world. The actual 
entities of the world are fluent structures of energy. 
They assume various forms of concreteness when they are pre- 
hended by the relations of eternal objects. fFrehensions 
of concreteness include the total realm of events. The 


nature of things is organic because of the principle of 


concretion. It is in the nature of things that every 
entity in nature necessitates the actuality of every other 
entity. This principle of organic relations is for White- 
head the metaphysical ground of actuality. Whitehead calls 
God the principle of concretion in that God is the most 
universal actuality which prehends the substantial being 
of all other actual entities.” 

Whitehead's theory has merit here in that God as the 
principle of concretion is the basis of the actual worla® 
God is the ground of the extensive continuum and sustains 


the order of cosmic events. God is the fundamental reality | 


in the character of the universe. His being prehends the 


infinite forms which emerge as real constituents in the 


PR, 523. 
2PR, 523. 
SMW, 253. 
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cosmose Whitehead's God is conceived as necessary to the 
order of actuality. 

(3) It posits God as the ground of cosmic order: 
(a) God's conceptual nature constitutes the rationality of 
the world.- Whitehead's concept of God has merit in ac- 
counting for order in the universe. The rationality which 
inheres in the nature of things is according to Whitehead 
an expression of God's primordial nature. As primordial, 
God is the conceptual basis of the manifold features of 
nature. It is God's conceptual nature that gives char- 
acter to the mere creative force of the universe. God's 
primordial nature is the principle by which eternal forms 
become relevant to particular courses of events in the 
order of their occurrence. God's primordial nature is the 
account of the ultimate principles which persist in 
process. The world is capable of rational interpretation 
because of God's primordial nature which comprehends the 
wealth of potentiality. A further merit therefore of 
Whitehead's concept of God is that it accounts for the 
rationality of the universe. It is because of the funda- 


mental reason in reality that there is continuity of events. 


(b) The Principle of Continuity---Not only does Whitehead's 


concept of God explain the source of cosmic rationality 


but it also makes intelligible the problem of sequence. 


Glaus 


een 


yp phe ork Ree coarse 
-"B i oe Bs) 

Par Unt pray ‘ a 
iy Ge Re ae TOL VS 


,letitoming ef) «StorsT fai bromitg ethot) Io nolae 
to pexmtest blotinem ont to aissd Laussqgoons af 
-redis asvian stadt statin Lartqsoios a! bod ef +i 
‘Hod weerevins ont To sotok svrvseto oso eft 

mrot.fantetes dotdw ed sfLatonitg Tedd. at etiten 

edd AE etneve sotitoe telyoisgiay of TH 
aft et ocutsn Lebbtomitg:a'*bod  .«doneatimeso tT 
“ 7 f “a 
mt ogteiers lortw Bolytonize evecdioin en 


- ae be An “ me pen A top L ~ yr —. t ra 
acktaterctotnt fenoitat to .eldaqso” eb, Dit ow 
4, id a ° al ve r 8 $ ph wo f S ty 
ott kbasdosgmoo soidw ersten Lerhtomitg Bios 
‘4 
, BT. ee Rae OO ae Fey DAE woke Ut yey my Ss eo ie 
O STOLSBoild a Oe 3 OF “LON TU a e Xe muse ViILGe 
7 
Ve 
~ pel one ee - ok & a} 5 os 2 Are ™ , ae rs ¢ en r 3 f 
9! LK . 4 UC nee ws WV eed a *) rn LY e ei 7 ON ‘ st "hearted. 
"x 
’ 1 pear vi ; 
he wy. = 5 ie Pay, > a, a * 0. . 
3H piss f t rsoed al ¢ eogetevios sas LO Sry Ae 
, 2 4 ‘ de ‘ & i a ae oe nips 
v G PEG way 9 82. STS CELI Yet petits 
to : : e ‘ a 2 piel y 
~ } im i d. ae! ct J } saci eu 4* ~ 3 bo SS iO. *] w 
> T ' C " a oe r+. r 
wv i} Mi Os u YLTOSa ; v nies af 
° ee pee ‘ futhe, BE 
«St BS) £0) MoOLwon 0. BLOL Pile Set] 


+9 SauOTS. es 


_ q if aie 7 
a i] 
aw Wig 2m ay iis 


@* bs mgt 


a Bovieshios EE BOD 


2o9 ot pean 


eOULovs ne 


edt clk eae 0% satin 


87 
Because there is fundamental order, there is continuity. 
God is the principle of continuity, hence he is the basis 
of permanence. The eternal forms which subsist in his 
nature constitute the background of recurring uniformities. 
There is real passage of events in nature. There is regu- 
larity, and without regularity there could be no genuine 
novelty. Without continuity there would be chaos instead 
of creative advance. God is the essence of continuity, 
therefore he is the order that is permanent. Another value 
of Whitehead's concept of God will be seen in the fact that 
it unites flux and permanence, change and stability. 

(4) It explains the relation of flux and permanence + 
There is flux because there is creativity. There is 
permanence because there are eternal forms. In his 
philosophy of organism Whitehead finds a basis for the 
relation of flux and permanence. Flux and permanence 
are united in the consequent and primordial natures of 
God. Whitehead says, "The consequent nature of God is 
the fluent world become everlasting by its objective im- 
mortality in God."*~ This means that the fluent world be- 
cause it inheres in the eternal forms is thereby made 
everlasting. The basis of the objectification of the 
fluent world made everlasting is the permanence of God's 


primordial nature. "Also the objective immortality of 


lbp, 317, 526-530. 
2PR, 527. 
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actual occasions requires the primordial permanence of 
God, whereby the creative process ever reestablishes 
stuelg-s-ss> 

Flux and permanence are related in the way that the 
consequent nature of God is related to his primordial 
nature. Flux arises out of creativity in which eternal 
objects are subsistent. The flux of God's consequent 
nature is consequent upon the permanence of his primor- 
dial nature. Hence, God is fluent and permanent. He is 
moreover the union of flux and permanence. The unity of 
these characters in the nature of things is a merit of 
Whitehead'’s concept. The term 'process' includes the 
fundamental meaning of both flux and 5 Uimahettnest Pro- 
cess is the condition of permanence and progress. 

(5) It contains the notion of progress: There is 
creative advance. Whitehead's concept of God is an ex- 
tension of his concept of process. fThere is an ulti- 
mate creativity which advances because it is contained 
in or affected by the conceptual nature of God. All 
novel modes of existence are potential in the primordial 
nature of God. As primordial God is the organ of rele- 
vance and determination. Any statement about cosmic 
advance is also a statement about the nature and provid- 


ence of God. The presence of the creative advance in 


1 
PR, 527. 


2PR, 317-328. 
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89 
the universe does not preclude possible tendencies toward 
disintegration. In fact, Whitehead speaks at times as 
if the major trend were static survival and decline. The 
inference seems clear when he says of the universe that 
the minor trend is upward and shared by the fon? Not- 
withstanding this pathetic feature of the world process, 
Whitehead feels convinced that creative advance is the 
basis of a vital optimism. With the assurance of an opti- 
mism which finds solid ground in novelty and advance let 
us inquire further into the values of Whitehead's concept 
of God. 

(6) It does no violence to individuality: (a) There 
are the 'many' as well as the 'one'---The many and the 
one belong to the category of the ultimate. God is many 
as well as one. The admission of plurality saves White- 
head's theory from a vague and dogmatic Absolute. God is 
many in the sense that he shares in the actuality of 
particulars. In this way every particular keeps it indi- 
viduality. The notion of oneness is necessary to the 
notion of many. God is one in the sense that all par- 
ticular existents are prehended in him. There is perva- 
sive unity in diversity. Also there is discreteness in 
the plurality of entities that constitute the novel one. 

(b) God is one among many other actual entities.” 


1POR, 23. 
PR, 135, 169. 
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Here Whitehead further clarifies individuality by saying 
that God is ome among many other actual entities. The 
transcendent individuality of God consists in his concrete- 
ness. God's actuality is not infinite. To conceive him 
as such would according to Whitehead, make God evil as 
well as good. Although Whitehead admits divine knowledge 
of evil he does not admit it as mative in the explicit 
character of God. Its contingency in process provokes 
the eternal struggle in which God is careful that nothing 
be lost. The values of existence are values for God in 
the sense that they may be objectified in a certain 
quality set-up of the universe. Does Whitehead's treat- 
ment of value add another merit to his idea of God? 

(7) It accounts for the objectivity of Value: 
Whitehead's concept of God accounts for the objectivity 
of values by positing them in a fundamental character 
of the universe. They inhere in the cosmic character 
of rightness. The universe has a value achieving char- 
acter. In so far as our values become identical with the 
character of rightness in the nature of things, they may 
accordingly be conceived of as objectified. In this 
sense we participate in the progress of value achievment. 
Hence, it may be said that we cooperate with the universe 
in building up the kingdom of value which has eternal 
validity in the structure of reality. There is therefore 
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the doctrine of the objectivity of values which enhances 
the meaning of Whitehead's concept of God and Religion. 
This doctrine is fundamental to the conviction of God's 
goodness which we shall treat in the succeeding topic. 

(8) It emphasizes the goodness of God: The goodness 
of God is expressed in the objectivity of value. It is 
in the providence of God that there is a value achieving 
process which gives validation to the ideals of truth, 
beauty, and goodness. Whitehead is careful to keep the 
goodness of God intact when he states, "It is not true 
that God is in all respectsinfinite. If he were, he 
would be evil as well as good.---God is something decided 
and thereby Limitea.” To ascribe infinity to God without 


reservations would according to Whitehead make God identi- 


cal with the value-destructive as well as the value-achiev- 


ing process of the cosmos. "The limitation of God in his 
2 
goodness." The concept of God is relevant only to the 


value ideal. It excludes evil on terms of the hypothesis. 


3 
Evil is parasitic on the goodness of God.” The goodness of 


God is the power that overcomes evil. Evil exists in the 
knowledge of God but it is there as overcome by what is 
goods The goodness of God is exemplified in the conquest 
of evil. It is the power of God's goodness that gives a 
basis for moral faith. The goodness of God is grounded 
in the nature of things. Whitehead'’s theory has great 


RIM, 153. RIM, 153. 


Sy. N. Wieman, "Prof. Whitehead's Concept of God" 
a Hibbert Journal 25(1927)629. 


RIM, 155. 
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merit in giving a metaphysical interpretation to the divine 
goodness. 

The several merits of Whitehead's concept of God 
give us only one side of the problem. Our next step will 
be to inquire into the difficulties and defects of White- 
head's view of God. 


B. DEFECTS IN WHITEHEAD'S CONCEPT OF GOD 

(1) It holds that God is not ultimate: (a) His be- 
ing is not included in the category of the ultimate--- 
The category of the ultimate includes creativity, the 
many and the one. It is God's conceptual nature that 
gives character to creativity. Nevertheless, creativity 
is an ultimate fact and is the presupposition of divine 
being and activity. In like manner the many and the one 
are final facts in the structure of reality. It is true 
that God as prehender controls through his primordial and 
consequent natures the particular manifestations of the 
many and the onee However, as ultimate facts, they 
are the conditions of divine activity. They are the con- 
ditions of ultimate reality. Although God is not ulti- 
mate according to Whitehead, his nature inheres in the 
ultimate creativity, many and one. In his primordial 
character God gives flux the character of process. 


Notwithstanding the fact of God’s primordial nature, it 
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seems a weakness in Whitehead’s concept that God is not 
ultimate. The notion of ultimacy is in my opinion a 
necessary element in the concept of God. Whitehead does 
include in his concept the notion that God is the final 
value character of bitin If this be taken as an ulti- 
mate it may be concluded that the being of God is there- 
by made ultimate only as a quality inhering in creativity. 
Hence, God's ultimacy means only that there is a value 
character in the ultimate nature of creativity. As pri- 
mordial God may be said to be conceptually ultimate. 
However, ultimacy here is only secondary to a still more 
fundamental creativity. Any adequate concept of God must 
posit him as the most fundamental reality presupposed by 
nothing of which he may be truly derivative. The deriva- 


tive character of God is the second charge we bring against 


Whitehead's theory. 

(bo) His character is derivative. This charge is 
especially applicable to the consequent and superjective 
natures of Goa” The derivative character of God's con- 
sequent nature is evident upon the nature of flux. God 
prehends the actuality of cneewtie entities. His nature 
is thus consequent upon the flux of entities which he 
prehends. In his consequent nature, therefore, God's 
character is derivative. God's derivative character may 


also be seen in the following statement by Whitehead. 


RIM, 153, 154. 
“see thesis peges 40, 43. 
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"It is as easy to say, that God creates the world, as 

that the world creates Goa.” Since God is not ultimate, 
it could be that the world created God. The derivative 
character of God is rather forcefully stated in Whitehead's 
treatment of God's superjective nature. As superject, 
God emerges from the world process. Perhaps it is more 
exactly put by saying that God emerges in his superjective 
character as a transcendent subject of process. As super- 

ject God is the ideal which eternally elicits the advance 
of creativity. The notion of derivativeness is a defect 
in Whitehead's theory because it suggests that God is 
secondary or consequent rather than primary. Whitehead 
does, however, grant primacy to God as the value ideal of 
the world. God as superject is the objective structure 
of value idealized in process. This is a merit of White- 
head's theory. It has as we shall see a definite religious 
value. Whitehead at this point is in substantial agreement 
with Sorley who holds that it is mainly upon the basis of 
moral values that religion constructs its idea of Goa.° 
The derivative nature of God appears to substract somewhat 
from his primacy as the value ideal. This is, however, a 
logical necessity in Whitehead's idea of God. However, it 
seems that the notion of God as the value ideal or char- 


acter of the world would be more pervasive if God were con- 


PR, 528. 
PR, 135, 136. 
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sidered primary. Although the derivative character of 
God as conceived by Whitehead is an admission of the funda- 
“mental nature of the world process, it does not greatly 
enhance the trust element of religious faith. The lack of 
trust suggests a further difficulty in Whitehead’s concept. 

(2) It states that God is not equerdtes: Whitehead 
makes the above statement while at the same time saying 
that God is the basis of the actual or concrete world. 
God is the basis of the concrete world in that he is the 
principle of concretion. Yet he is not concrete in the 
sense that he transcends the world of concrete things. 
He is the basis of the concrete order but not to be identi- 
fied with that which he conditions. As conceptual God 
gives character to creativity but is not thereby to be 
equated with the more concrete realm of events. As conse- 
quent, God is prehender but not the same as that which he 
prehends. As superjective God elicits creative movement 
toward his ideal exemplification of value. Hence, he is 
not concrete. To say that God is not concrete ascribes to 
him a kind of vague actuality. It provokes the question 
of how the non-actual may account for the actual. If God 
conditions concreteness, he must in some sense of the 
word be concrete. Whitehead may answer that it does not 
follow that God is concrete because he is the basis of the 


concrete worlde It may be argued further that God's 


1 
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actuality is not negated by denying his concreteness. This 
seems plausible upon Whitehead'’s interpretation of the 
natures of God. It seems that a more inclusive use of 
concreteness would include actuality. The difficulty may 
be dealt with more exactly by having the term actuality 
broad enough to include the whole rahge of concreteness. 
If God is actual and yet not concrete, let us inquire into 
the problems that arise in Whitehead'’s interpretation of 
God's nature. These problems may reveal more difficulties 
in Whitehead's idea of God. 

(3) It introduces more confusion than clarity into 
the problem of God's nature: (a) God's primordial nature 
is unconscious yet conceptual--How God in his primordial 
nature may be conceptual and at the same time unconscious 
is a probleme Concepts imply conscious activity or the 
result of conscious process. However, Whitehead's point 
may be that God in his primordial nature comprises the 
realm of universals or eternal forms which do not depend 
upon conscious activity. Russell says of universals that 
they are independent of being thought of or apprehended by 
minds. Whitehead's interpretation of God's primordial 
nature carries the problem beyond the mere positing of 
universals. How can God conceptually direct and determine 
the ultimate potentiality if he as primordial is merely | 


the sum of universals? Given the notions of creativity 


1 
Bertrand Russell, POP, 152. 
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and universals I do not see how novelty and advance follow 

except on the assumption of some consciousness. Since 
> Whitehead says that the consequent nature of God is con- 
scious let us see if the above difficulty remains. 

(b) God's consequent nature prehends all modes 

of existence, yet is conditioned by them. In our study 
of God's consequent nature we have found that it pre- 
hends all modes of existence. It is the basis of the 


concrete world. God as consequent shares the being of | 


each actual entity. These actual entities, nevertheless, 


are thought of as the conditions of God's consequent 


nature. God is what he becomes in relation to the modes 
of his prehension of actual entities. When an entity be- 
comes conscious, Whitehead holds that it is God as con- 
scious in his consequent nature. Therefore he says, 


"The consciousness that is in us individual is in God 


1 
universal." How this obtains Whitehead does not explain. 


Our consciousness is in God in the sense that he prehends ] 
our individual existence. On this theory it seems that 
there would be only a discrete series of individual con- 
Sciousnesses. That they should be infinite does not 
change the nature of the difficulty. On Whitehead's theory 
> of prehension and concretion every entity in the universe is | 


a self-containing of the universe. God as an actual en- 


tity could be thought of as prehending the conscious life 
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of all sensient organisms. As such he might be thought 
of as the cosmic consciousness. This possible explana- 
tion does not completely remove the difficulty except we 
assume that God as an actual entity has that property. | 
This theory tacitly admits that the divine consciousness 
may include the weaknesses of individual conscious life. 
Notwithstanding the frailty of minds as we know them there 
is the insistence of creative advance and the striving toward 


God the superject. 


(c) God's superjective nature is purely derivative 
and speculative---This aspect of God's nature although 
valuable for its idealism has not much basis in fact. 
God as superject is too derivative. He is virtually an 
emergent from a great enveloping process. He is a de- 
rived object from an ultimate potentiality. As super- 
ject God is the objectification of the value process. 

4s such he is resident in the structure of reality. But 
he is there as only a character in the nature of things. 
As the ideal that fulfils value in the lives of individ- 
uals, he is the essence of value. This view of God al- 
though it has spiritual potency is weak because it makes 
God too derivative. Also it is unnecessary. Why may not 
the activity ascribed to God in his superjective nature 


be contained in the concept as advanced up to that point? 
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Perhaps the superjective nature of God is the name as- 


cribed merely to a certain aspect of God's activity. Why 


not have one nature? It would give more unity in the con- 


cept of the divine nature, and may concievably express 
all that is expressed in the three natures. The several 


natures are too disjunctive and conducive to impersonal- 


ism. The defect in Whitehead's concept resulting from 


impersonalism is the topic of our next discussion. 


(4) It proposes an impersonalism which fails to 


account for the personal qualities in the universe-- 


The account which we have given of God's nature as con- 
ceived by Whitehead is more impersonal than personal. 
Primordially God is conceptual but not conscious. In 

his consequent nature God is conscious, but that conscious- 


ness is hardly more than the sum of individual conscious- 


nesses in the world process. In his superjective nature, 


God is a value character of the universe. Furthermore, 


Whitehead's use of the term ‘principle’ as in prehension, 


concretion, continuity, fails to ascribe to God personal 


qualities. Such principles may simply refer to mechanical 


features of process. 


How such impersonalism may be sufficient to account 


for the aesthetic order is not immediately clear. The 
notion of God as the aesthetic order does not make for 


any great clarity when the meaning of the concept is 
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limited by impersonal implications. The spiritual inter- 
pretation is almost replaced by the mechanical interpre- 
tation. In defense of Whitehead it may be said that the 
two views are not mutually exclusive. Hence, Whitehead 
would agree with Wieman that mechanism does not vitiate 
the spiritual and teleological interpretation of reality 
Whitehead's insistence on the goodness of God might be 
equated with Alexander's interpretation of immanence as 
‘the deity possessing quality of the entveral. Whitehead' 
theory of the mutual relation between God and the uni- 
verse adds to the difficulties of his view. 

(5) It complicates the problem of the mutual re- 
lation between the God and the world. In my opinion 
the statements of contrasts between God and the world as 
given by Whitehead---fluency, and permanence; many, and 
one; eminent actuality, immanence, transcendence, and 
creation---are antimonies. These antithetical proposi- 
tions on the problem of God appear to be a tacit admis- 
sion by Whitehead of inexorable difficulties which 
practically negate his fine theorizing on the nature of 
reality. To hold that it is as true to say that God is 
fluent and the world permanent as to say the world is 
fluent and God permanent leaves the question: which is 


fundamental? Also the questions: How conceive of such 


H. N. Wieman, ESM, 121. 
2s, Alexander, STD, 352, 353. 
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@ mutual relation? Why not call God and the world one 
thing? These questions apply to the other contrasts 
mentioned. The table of antimonies is clear only in 


its intentions, not in its results. At this point we 


ask how will the values arising in the mutual relation 


of God and the world be conserved? The answer to this 
question makes apparent another weakness in Whitehead's 


idea of God. 


(6) It does not give an adequate account of the 
conservation of values: Upon Whitehead's theory the con- 


servation of values amounts to impersonal identification 


with a world process. 


The values of the process inhere 


in a certain character of things. There is no conserver 


as such, unless it be the universe itself. The universe 


is said to possess a qualitative nature. In so far then 


as the world itself is value achieving and value con- 


serving there is a conserver of values. The notion of 
value conservation does not of itself require the notion 


of a supreme conserver apart from the universe of process. 


On the whole I do not feel that Whitehead's theory of 
the conservation of values is adequate. Since all as- 
pects of the world are not value possessing, the mere 
positing of that quality with relevance to a limited 
exemplification of process falls short of certainty and 


satisfaction. 


It may well be that the universe is self- 
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sufficient in this respect. The need of a special con- 
server may be called superfluous. Nevertheless, the con- 
server is conspicuous by his absence. The conservation 
of values is a correlative problem with that of evil. 
What difficulties, if any, are contained in Whitehead's 
treatment? 

(7) It does not give an adequate account of evil: 
(a) Evil is contingent upon process, yet God determines 
the nature of process. If God determines process why 

is there a problem of evil? Although, according to 
Whitehead, God prehends the actualities of the world, he 
is not to be identified with the infinite range of events. 
Being so, he would be evil as well as good. It is in the 
nature of things that evil becomes actualized, God not- 
withstanding. Another weakness of Whitehead's theory is 
given in our next point. 

(b) The nature of God excludes evil, still it is 

an object of his knowledge--Evil is known by God who is 
supremely good- It is not clear how evil can be a part 
of God's knowledge permanently without in some way being 
related to him. How God excludes evil and yet always 
thinks about it is perhaps a problem best considered by 
psychology. The persistence of evil makes a heavy draft 


upon the question of God's immanence. 
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(¢c) Evil remains immanent, although it is overcome 
in God's transcendence.--Whitehead says evil is in the 
knowledge of God, but it is there as overcome by what is 
good. God thus overcomes evil by the good in himself. As 
an object of his knowledge it is virtually overcome. On 
the other hand evil remains potent in the world process. 
God's immanence in some sense excludes evil but it does 
not eliminate it. It seems peculiar to say that evil 
is overcome in the knowledge of God and yet it remains 
@ not encouraging feature of existence. 

The difficulties we have mentioned relative to 
Whitehead's idea of God have a general bearing on his 
treatment of religion. Let us therefore note any remain- 
ing defects which will further relate to his idea of God 
and at the same time lead us into the following section 
on interpretation. 

(8) It does not possess any very great religious 
value: (a) It is too abstract--The religious value of 


Whitehead's concept is limited by the general abstract- 


ness of the terminology. Purthermore, the technical ideas 


not 
involved are /easily expressed in the symbols of religious 


emotion. The complications of theory are more suited to 
academic discourse than to the simple openness of re- 
ligious sentiment. This is not a defect proper in White- 


head's thesis. Rather it is merely a remark on the 
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practical religious value of Whitehead's theory. Another 
weakness from this point of view is given below. 

(b) It comprehends a world view which is cosmocen- 
tric and not theocentric. What we have said of God's 
derivate character is evidence in favor of a cosmocen- 
tric rather than a theocentric view. God is not equa- 
ted with the complete process. The functions of his na- 
ture are fundamental but they are conditioned in process 
which has other functions. Religion is not content with 
functions and process. It demands the centrality of God 
in the scheme of existence. Anything short of this mili- 
tates against trust in God. Notwithstanding these weak 
points in Whitehead'’s idea of God let us observe merits 


in his concept of religion. 


C. MERITS IN WHITEHEAD'S CONCEPT OF 
RELIGION. 


(1) It is not dogmatic, yet it reveals convictions-- 
In no section of Whitehead's writings on God or religion 
does he show himself dogmatic. His ideas are set forth 
with sincere reasoning and offer a challenge to clear 
and comprehensive thought. That Whitehead has convic- 
tions has already been seen in our study of the dominant 
features of his ideas of God and religion. Another merit 


of Whitehead’s concept of religion is found in his thought 
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on the relation of religion and science. 

(2) It reconciles the religious and scientific 
approaches to ee ee scientific approach is pri- 
marily descriptive. The religious approach involves value 
for its own sake. Whitehead says that this is the point 
which science is constantly forgetting~ Neither approach 
vitiates the other. Religion may learn from its relation 
with science that open-mindedness which stimulates ad- 
vance in theory and technique. Religion must not rest 
dogmatically upon its creeds as final and exclude all 
later insights into reality. Whitehead has the following 
to say on the danger of dogmatism in religious institu- 
tions: "A system of dogmas may be the ark within which 
the church floats down the flood-tide of history. But 
the Church will perish unless it opens it windows and 
lets out the dove to search for an olive branch. Some- 
time even it will do well to disembark on Mount Araat 
and build a new altar to the divine Spirit--an altar 
neither in Mount Gerizim nor yet at Jerusalem.” 

The above statement on dogmatism also suggests a cos- 
mic status for religion. It thus reveals another merit 
in the concept of religion which kare considering. 

(3) It gives religion a fundamental status in the 
order of cosmic activities--That religion is concerned 


with value which is a cosmic interest gives to religion 


See thesis page 66. 
RIM, 143, 144. 
145, 146. 
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its cosmic status. Religion is valid in so far as the 
experiences of the religious consciousness may be identi- 
fied with the cosmic character of value. Whitehead 
posits cosmic significance to religion when he claims it 
to be concerned with values in their own right. It is 
cosmic because in part at least the universe is a value 
achieving and conserving processe Religion has cosmic 
status also because the religious ideal is always in the 
future. It is there as eternally objectified in the 
superjective nature of God. Is it true therefore that 
religion is necessarily good? Whitehead's answer consti- 
tutes another merit of his concept of religion. 

(4) It holds that religion is not necessarily good-- 
The notion of necessary goodness ascribed to religion is 
for Whitehead the expression of a Savas den = The God one 
worships in his solitariness may be a God whose goodness 
is questionable. History is not lacking in illustrations 
of bad religion. Whatever the quality of religion the 
individual is for Whitehead the primary subject of reli- 
gious experience. It is at this point, that another 
merit in Whitehead's view is noticeable. 

(5) It finds the reality of religion in the soli- 
tariness of the sebceianeh. +41) outward forms are con- 
sidered by Whitehead as secondary. The real meaning of 
religion is contained in the secrets of the individual 


RIM, 17. 
2RIM, 16, 17. 
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107 | 
spirit. The soul of religion is the fire that kindles | 
in the heart when none but God is near. By way of com- | 
parison we note that for Wieman, the soul of religious 
experience is found in those moments when the individual 
is unselectively aware of the Total Event of 1ites Reli- | 


gious experience is suffusion into the Total vent which 


is the meaning of destiny. It is for Wieman centered in | 
@ mystical and pervasive insight into the significance of | 
existence. The Total Event is that something upon which 
human life is most dependent for its security, welfare, | 
and increasing abundance | 

To become aware of the total passage of this Supreme 
Event is to have religious experience. wWieman’s theory 
of awareness strikes the same note of individuality that 
we find in Whitehead's theory of solitariness. In both 
there is the conviction that the individual at such | 
moments faces the awful and pervasive character of the 
total passage of life. If one is never solitary he never | 


has that appreciative awareness of the Total Event which 


is the essence of religion. That this insight of Whitehead 


and Wieman has merit is seen in the spiritual experience of 


practically all religious people. This experience is the 
first step toward tniversality in religion. This intro- 


duces us to another value of Whitehead's concept. 


(6) It provides a rational ground for the universality 


a ee 


H. N. Wieman, R&M, 39. 
. N. Wieman, BM, 9. 
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of Religion? Whitehead believes that the rationalization 
of the solitary spiritual experience is an advancement 
toward an enlarging community of religion. Great leader- 
ship toward the larger ideal has found its source in 
solitary figures who were great vevbouslintes The in- 
sights of these men have demanded qualifications in ac- 
cepted ways of religious thought and action. The prophets 
have often become impatient with those who would localize 
religion and thereby hinder too greatly its universality. 
Whitehead's theory of religion has the value of encourag- 
ing liberalism in religious experience. Another value in 
Whitehead's theory has to do with the conservation of 
valuese 

(7) It gives cosmic signification to the conserva- 
tion of values. Religion is interested not only in the 
achievement of values, but also in their conservation. 
The conservation of values is given cosmic significance 
in the structure of the universe. As the universe ad- 
vances there is progress in the achievement of values. 
The notion of advance is a valuable feature of his con- 
cept of religion. 

(8) It contains the notion of progress: (a) Re- 
ligion is always in the making--The religion which has 
meaning for the progressive spirit is the religion which 


is always doing its work in the reconstruction of char- 


See thesis page 70. 
22m, 19, 20. 
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acter. There are stable elements but stability is not 
its ideal. The permanence which it requires is not 
static completion. Its permanence consists in eternal 
loyalty to the rightness which is a timeless qualita- 
tive ingression into the world. 

(b) The kingdom of God will never reach static per- 
fection. Our community of response to that ideal of 
rightness in the universe is the basis of realizing the 
Kingdom of God. That realization is never complete. It 
is God as the superjective moral and spiritual ideal who 
always leads the world toward the Kingdom that shall be. 

After this survey of merits in Whitehead's theory 
of religion let us turn to inquire of its difficulties. 


D. DEFECTS IN WHITEHEAD'S CONCEPT OF 
RELIGION. 


(1) It is explanatory of an abstract and impersonal 
religious object. Whitehead's view of God which we have 
analyzed in this thesis is that of an impersonal being 
or character of cosmic process. It is therefore not a 
surprise that his notion of the religious object should 
be that of an impersonal ideal which finds vital habita- 
tion in the nature of things. The general abstractness 
with which Whitehead treats that cosmic character is 


not especially conducive to religious enthusiasm. It is 
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conceded however that an emotional response to such a 
religious object may have most of the qualities that 
inhere in personal relationships, and hence the general 
effect may be the same. The central issues of such re- 


lationships have their source in value. Whitehead's con- 


cept of religion has another weakness in its treatment 


of value. 


| (2) It conceives of a kingdom of value without the 


permanent interests of personality. The permanent in- 
terests of personality require the persistence of person- 


ality. Values in the abstract are mere objects of thought. 


It seems that much of Whitehead's treatment of the king- | 


ddm of value leads either to the notion of individual enti- 
| ties of value subsisting apart from personality or in some 
way inhering in an impersonal process. Values there may 
well be in the nature of things, yet these values will 


mean little, if anything, to us as merely an impersonal 


character possessed by the universe. If our identifi- 
cation with that process does not negate our existence, 
then it is conceivable that values for persons might per- 
sist. Otherwise the mere persistence of cosmic values 
will have little meaning for the permanent interests of 


) personality which are involved in the problems of existence. | 


The presence of evil is a tremendous problem for human ) 
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existence. Whitehead's development of thought on this 
issue reveals still another weakness in his theory of 
religion. 

(3) It states that evil is overcome in God's na- 
aise: yet it continues to be a process of degradation 
for human existence. We found in our observation of 
Whitehead's view on the problem of evil, that God over- 
comes evil. Evil is in his nature, yet it is overcome 
by what is good. As an object of knowledge in the divine 
mind evil is continually conquered. Notwithstanding 
this, evil persists in the very process of existence. 

It remains a degrading force which hinders our realiza- 
tion of value. This point on the nature of evil makes no 
valuable contribution to Whitehead'’s idea of religion. 

It seems rather to provoke a sense of futility. The 
values of today become mere abstractions under the per- 
petual perishing of time. The values and evils of life 
are closely related to social interests. Let us there- 
fore criticize Whitehead's concept of religion on the 
basis of the social interests it comprehends. 

(4) It gives only minor consideration to the social 
interests of religion. Whitehead does emphasize the 
universality of religion. It is however from the theoret- 
ical point of view rather than from the view of practical 


social interests. Whitehead's concept of religion appears 
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to kcdinceanl in the dialectic of solitariness that it 
rather ignores the great social expressions of religious 
idealism. It tends toward a mysticism of the individual 
more than toward the social conquest of evil in the world. 
Wieman believes that Whitehead is laboring for a religion 
of fact. However, he feels that Whitehead's use of 
aesthetic as applied to religion fails to express its 
strenuous practical nature and its desperately experimen- 
tal character Religion he says is a tremendous stirring 
to attain the goods and avoid the ills of life. White- 
head is perhaps not far from the social ideal when he 
defines religion as world loyalty.” 

Our interpretation and criticism in this chapter 
has led in many cases to a more exact consideration of 
Whitehead's concepts of God and Religion. After noting 
the merits and defects we are now ready to summarize the 


general content of this paper. 


1a. N. Wieman, RSM, 362. 
2RIM, 60. 
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CHAPTER FIVE. 
SUMMARY. 


A. MSTAPHYSICS AND THE COSMIC PROBLEM. 

Under this topic we shall summarize the chapter on 
the problem of God and the nature of process. Process 
is creativity expressed in terms of flux and permanence. 
These contrasting notions we observed are fundamental in 
the philosophy of Whitehead. As such they are considered 
of elemental value in our approach to Whitehead's con- 
cept of God. That which gives permanence to flux is 
the presence of eternal forms. These forms make possible 
an order in nature. The realm of Nature to which we are 
introduced is a realm of space-time events with substance 
as @ substratum of phenomena. Mind we noticed is con- 
sidered organic in the world process. In this universe 
of relative processes there are many dimensions for the 
measurement of diversity. Notwithstanding diversity in 
the universe, it is a continuous scheme of activity. 
Continuity is the essence of relatedness. The effect 
of cosmic continuity upon the problem of God is expressed 


by positing God as the ground of relatedness and order. 
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Continuity is only one of many principles of the cosmos. 
Whitehead gives these and their derivatives in his cate- 
goreal scheme. The categories of the philosophy of 
organism are the broad foundation of Whitehead's concepts. 
Any discussion of the categoreal scheme at this point 
may become too involved for @ summary. Hence, aside from 
mention of the four main divisions--ultimate, existence, 
explanation, and obligation--the reader is referred to 
chapter one. The philosophy of organism which developed 
from this scheme is a cell theory of actuality. This 
means that the universe is looked upon as a complex 
organism in process. It is a universe in which every 
fact places upon the rest of the universe the obliga- 
tion of complete explanation. It is a universe in which 
every entity is in some sense contained in every other 
entity. This character of the organic world is condi- 
tioned by prehension and concretion. The problems evoked 
by the application of these principles are cosmic in pro- 
portion, and make critical the meaning of God. 


B. GOD AND THE NATURE OF REALITY. 
The being of God is conditioned in an ultimate 
creativity. God is that life in the universe by which 


there are successive cosmic epochs. God is the principle 


of creation in the sense that he gives contimuous character 
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to cosmic potentiality. God is creator also in the sense 
that it is in him the cosmos has its source of novelty 
and advance. God is the principle of concretion by which 
every new creation is organically constituted in the per- 
manent order of things. God prehends all actuality ina 
system of necessary relationshipse As the principle of 
concretion, God is the basis of the actual world though 
not himself actual. God is diversity and unity, the many 
and the onee God is the many in the one and the one in 
the many. In his primordial nature God is the conceptual 
potentiality of the universe. In this phase of his na- 
ture God is the comprehension of all the eternal forms 
which become ingressed in processe Although conceptual 
he is said to be unconscious. In his consequent nature 
God is the basis in fact of the concrete world. He is 
conscious and the ground of all finite awareness. As 
superjective, God is the value ideal evolved by the cos- 
mic processe Although an evolved ideal God is the being 
that evokes each new creation of value. 

These three features of his nature may be thought of 
as attributes of God. There are other attributes which 
follow from these. God is eternal yet he is presupposed 
by creativity. It is God that gives primordial character 
to creativity. God is given in the temporal world yet he 
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transcends the perpetual perishing of time. God is om- 
niscient in the sense that he is the fullness of con- 
ceptual potentiality. God is omniscient in the sense 
that he is that total consciousness which is in us indi- 
vidual. God is omnipotent in that he controls the 
course of creative advance. God’s power is limited by 
his rationality and goodness. The problem of evil is a 
recalcitrant element in the nature of God in so far as 


the nature of God inheres in the nature of things. Evil 


is due to an obstructiveness in nature which is the basis 


of selective advance. Evil sarises in the perpetual 
perishing of time. The perishing of time inheres in the 
world of existence. The relation of God to the world is 
partly defined by the evil thereof. There is likewise 
the value character of process. Whitehead complicates 
the problem of the mutual relation of God and the world 
by stating a series of virtual antimonies on fluency and 
permanence, many and one, eminent actuality, immanence, 
transcendence and creation. God is the Reality in pro- 
cess. He is that something which transcends process in 
the creation of values. In this capacity he is the dis- 
tinctly religious object. 


C. RELIGION AND THE MEANING OF EXPERIENCE. 
The problem of religion is the problem of achieving 
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and conserving values for existence. The idea of God is 
of vital significance to religion because it enables us to 
establish a total perspective of value upon the universe. 
Whitehead's idea of religion follows from his concept of 
God. 

In the modern world the problem of religion is com- 
plicated because the problem of God is complicated. The 
nature of religion has been partly revealed by modern 
Science which is chiefly descriptive. Religion is con- 
tained in the desire for the creation of values in their 
own right. Yet, as Whitehead has remarked, religion is 
not necessarily good. The nature of the world reveals 
that character of things which is good and that character 
which is not good. The nature of the world and the social 
order demand moral adjustment by the individual. The 
spiritual basis of this adjustment rests within the ex- 
perience of divine communion. The religious object of 
this spiritual experience Whitehead thinks of as a char- 
acter inhering in things. It is the quality of rightness 
to which there may be the most intense personal response. 
This does not for Whitehead preclude that character being 
impersonal. When we become identified in loyalty with ‘this 
cosmic character we are religious. 


The creed of religion requires the immanence of God. 
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The immanence interpreted by Whitehead is the inherent 
value character of the cosmose The religious demand for 
transcendence is expressed in Whitehead's theory of God's 
superjective nature. The kingdom of God is the economy of 
value in the cosmos. It is shared by the community of 
religious persons who identify themselves with the purpose 
of things. Evil in the world is a factor which obstructs 
realization of ideal ends. It is overcome by those who 
suffer with the great companion of souls. The conquest of 
evil does not mean static perfection. This is neither a 
goal nor possibility in the nature of things. Our immor- 
tality in the kingdom is to become an eternal objectifi- 
cation of value in the structure of the universe. It is 
oneness with the everlasting value process of the cosmic 
order. Our immortality is the conservation of values. 

In the light of the foregoing we may define religion 
in several wayse Religion is the awareness of a quality 
in the nature of reality. It is response to that quali- 
tative reality. Religion is the passion for achieving and 
conserving the values that arise in process. Religion is 
that force which carries us beyond ourselves to something 
that is and yet ought to be. It is the genius of religion 
to insist that the universe is a system of values. The 
order of value must first be seen from within. Religion is 


the constitution of the aesthetic order in the soul. Re- 
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Religion is what the individual does with his solitude. If | 
any one is never solitary he is never religious. Religion 
is the art of internal life. Religion is creative mysti- 
cism expressing itself in the reconstruction of the old 
order. Religion is worship and adventure. Religion is the | 
reaction of the soul to its search for God. It is the vision 
of the new self and the new community. It is the vision of | 
@ reality in process. Religion is world loyalty. It is 
loyalty to that something upon which we are most dependent | 


for existence and the security of our destiny. 


After this survey we turn to our last section by ask- 


ing what shall we think of Whitehead and the new order? 
The answer to this question will involve a consideration of | 
| | 


the merits and defects in Whitehead's conceptsof God and 


Religion. 


D. WHITEHEAD AND THE NEW ORDER. 

The new order in theology demands a comprehensive 
metaphysics. Whitehead's concept has value for the present | 
and future by positing God as the basis of the actual world. 
God is the ground of cosmic order and rationality. He is the 
principle of continuity. Whitehead will be given a place | 
in the future order of religious thought because his doc- 


trine of God unites flux and permanence. It contains the 


notion of progress in its theory of creative advance. Still 


another value is that Whitehead'’s doctrine does no violence 
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to individuality. There is also the merit of giving some 
account of the objectivity of value. Of very great impor- 
tance is Whitehead'’s emphasis upon the goodness of God. 
This amounts to the declaration of a friendly universe. 

Whitehead may be criticized in the new order on the 
following features of his doctrine of Gode God is not | 
ultimate. God is not concrete. How relate more cogently 
the three natures of God? The triple nature of God may be 
criticized as multiplying hypotheses beyond necessity. The 
use of many impersonal terms to describe personal qualities 
in the universe may be objected to. The table of antimonies 
defining the mutual relation of God and the world may prove 
to be valuable insights or contradictions to be passed over. 
Although there is an account of objective value we find the 
conservation of values without a conserver. There will 
probably be demands for a more pervasive account and means 


of eliminating evil. Whitehead's doctrine of God is not 


very satisfying from the religious point of view largely be- 
cause of its abstractness and the theory of God's derivative 
charactere 


The new order in religion finds merit in Whitehead's | 


lack of dogmatism even when he is declaring deep convictions. 
Significant is his attempt at reconciliation between science 
and religion by his penetrating definition of their separate 


objectives. 
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The stress upon the solitariness of the individual is 


@ valuable critique of reality in religion. However, the 
) religion of the individual need not be good. When good 
and rationalized by the individual it may be profitably 


shared on a large scale. Hence, universality in religion. 


A further merit of Whitehead's theory of religion for the 
future order is the cosmic significance given values and 
the progress in value achievement. 

There are some defects in Whitehead's doctrine of re- 
ligion which might discredit it in the future. The reli- 
gious object as conceived is abstract and impersonal. There | 
is the baffling statement that evil is overcome in the knowl-_ 
edge of God, but it remains a destructive agency operating | 
on the plane of our existence. 

The social interests of religious experience are not 
treated in a way to express the sometime very strenuous 
nature of religion. Other defects to discredit Whitehead's 
theory are his conceptions of the kingdom of value without 
the permanent interests of personality, and immortality as 
merely abstract identification with an order which is es- 
sentially impersonal. 

The sincerity of Whitehead is refreshing. His crit- 


) ical grasp upon science and philosophical procedure makes 


his system suggestive of the means by which we shall attain 
to a new order in our thinking about God and Religion. 
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